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PALI TEXT SOCIETY, 


COMMITTEE OF MANAGEMENT. 

Professor FAtTSBOLL. Dr. MORRIS. 

Professor OLDENBERG. M. EMILE SENAET, de l'lnstitut. 

Managing Chairman— T. "W. RHYS DAVIDS, 3, Erick Court, Temple, E.C. 
Mon. Sec. $ Trea&.for America— Prof. Lanman, Harvard College, Cambridge , : ass. 
Son. Sec. $ Treas.for Ceylon — E. R. Gooneratne, Esq., Atapattu Mudaliyar, Grsdle. 
(With power to add workers to their number.) 


This Society has been started in order to render accessible 
to students the rich stores of the earliest Buddhist literature 
now lying unedited and practically unused in the various 
MSS. scattered throughout the University and other Public 
Libraries of Europe. 

The historical importance of these Texts can scarcely be 
exaggerated, either in respect of their value for the history 
of folk-lore, or of religion, or of language. It is already 
certain that they were all put into their present form within 
a very limited period, probably extending to less than a 
century and a half (about b.c. 400-250). For that period 
they have preserved for us a record, quite uncontaminated 
hy^filtration through any European mind, of the every-day 
beliefs and customs of a people nearly related to ourselves, 
just as they were passing through the first stages of civiliza- 
tion. They are our best authorities for the early history of 
that interesting system of religion so nearly allied to some 
of the latest speculations among ourselves, and which has 
influenced so powerfully, and for so long a time, so great 
a portion of the human race — the system of religion which 
we now call Buddhism. The sacred books of the early 
Buddhists have preserved to us the sole record of the only 
religious movement in the world’s history which bears any 
close resemblance to early Christianity. In the history 
of speech they contain unimpeachable evidence of a stage 
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in language midway between the Yedic Sanskrit and the 
various modem forms of speech in India. In the history 
of Indian literature there is nothing older than these works, 
excepting only the Vedic writings ; and all the later classical 
Sanskrit literature has been profoundly influenced by tlic 
intellectual struggle of which they afford the only direct; 
evidence. It is not, therefore, too much to say that the 
publication of this unique literature will he no less important 
for the study of history, — whether anthropological, philo- 
logical, literary, or religious, — than the publication of the 
Vedas has already been. 

The whole will occupy about nine or ten thousand pages 
8vo. Of these 2500 pages have already appeared. The ac- 
cession of about fifty new members would make it possible 
to issue 1000 pages every year. 

The Subscription to the Society is only One Guinea a 
year, or Five Guineas for six years, payable in advance. 
Each subscriber receives, post free, the publications of the 
Society, which cost a good deal more than a guinea to 
produce. 

It is hoped that persons who are desirous to aid the 
publication of these important historical texts, but who 
do not themselves read Pali, will give Donations to be 
spread if necessary over a term of years. Nearly £400 
has already been thus given to the Society by public 
spirited friends of historical research. 


*** Subscriptions for 1886 are now due , and it is earnestly requested 
that subscribers will send in their payments without putting the Chairman 
to the expense and trouble of personally asking for them. All who can 
conveniently do so should send the Five Guineas for six years, to 
their own benefit and that of the Society also. 

The Society keeps no books, and its publications cannot in any 
ease be sent to subscribers who have not already paid their sub- 
scriptions for the year. 

Cheques and Post Office Orders should be made payable to the 
“ PdU Text Society (Address : 3, Brick Court, Temple, London, 
M.C.) 



REPORT 


OF THE 


PALI TEXT SOCIETY FOR 1885. 


The Pali Text Society continues to prosper. We have had 
this year the accession of 3 new five-guinea subscribers and 
of 14 yearly subscribers, raising our numbers in Europe, 
America and India to 58 five-guinea and 99 yearly sub- 
scribers. The number of the latter in Ceylon has indeed 
fallen off, but this was to be expected, and does not now 
materially interfere with the position of the Society, as we 
are no longer dependent on our Ceylon friends (who helped 
us so much when help was of the greatest advantage). We 
are now rendered independent of them by the large accession 
to our numbers outside Ceylon, and the number of subscrip- 
tions still received from there is sufficient for the purchase 
of MSS. 

Our issues this year are the : 

1. The Cha-kesa-dhatu-vamsa, edited by Prof. Minayeff. 

2. The Sandesa-KatM, edited by Professor Minayeff. 

3. The Udana, edited by Dr. Steinthal. 

4. The Dhamma-Sangani, edited by Dr. Muller. 

5. The Anguttara (Nipatas 1-3), edited by Dr. Morris. 

Besides this we have a paper of miscellanies from Dr. 
Morris, and the usual contents of the Journal. Altogether 
our issue this year is more considerable than it has ever yet 
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been, amounting to about- 850 pages of print. I expected 
to be able to add the Anuruddha Sataka, but Mr. Bendall 
was not able to get it ready in time for publication in this 
year's Journal. 

The full list of work already accomplished is therefore : 

1. Anguttara, Pt. I. edited by Dr. Morris, 1882. 

2. Abhidhammatha-sangaha „ „ Dr. Rhys Davids, 1884. 

3. Ay&rahga Sutta „ „ Prof. Jacobi, 1882. 

4. Kuddha-andMula-sikkM „ „ Dr. E. Muller, 1883. 

5. Cariy&-pitaka „ „ Dr. Morris, 1882. 

6. Tela-kataha-gatha „ „ Gooneratne Mudaliar, 

1884. 

7. Thera-gatha „ „ Prof. Oldenberg, 1883, 

8. Theri-gath& „ „ Prof. Pischel, 1883. 

9. DatM-vansa „ „ Dr. Ehys Davids, 1884. 

10. Panca- gati-dipana „ „ M. Leon Feer, 1884. 

11. Puggala-Pafmatti ,, „ Dr. Morris, 1883. 

12. Buddha-vamsa „ „ Dr. Morris, 1882. 

13. Sagatha-vagga of the 

Samyutta „ „ M. L£on Feer, 1884. 

14. Sutta-nipata (Pt, I. Text) ,, „ Prof. Fausboll, 1884. 

15. Gha-kesa-dh&tu-vamsa „ „ Prof. Minayeff, 1885. 

16. Sandesa-kathst „ „ Prof. Minayeff, 1885. 

17. Udana ,, „ Dr. Steinthal, 1885. 

18. Dhamma-sahgani „ „ Dr. Muller, 1885. 

19. Anguttara (Nipatas 1-3) „ „ Dr. Morris, 1885. 

Next year we shall issue probably all, certainly most of 
the following : 

1. Pajjamudhu edited by E. E. Gooneratne, Esq, 

2. Anuruddha Sataka „ „ Mr. Bendall. 

3. Vimana-vatthu „ „ E. B. Gooneratne, Esq. 

4. Peta-vatthu „ „ Prof. Minayeff. 

5. \ Digha Nikaya and „ „ Prof. Ehys Davids and 

6. ) Sumangala Yilasini „ „ Prof. Carpenter (Part 

1 of each). 

7. Sutta Nipata, Part II. „ „ Prof. Fausboll. 
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Dr. Steinthal of Berlin has undertaken to edit the MaM- 
vamsa, so that the works in progress including the above 
seven, are : 


1. Digha Nikaya, to be edited by Prof. Ehys Davids and 

Prof. Estlin Carpenter. 


2. SumahgalaYilasini 


ii 

Prof. Bhys Davids and 
Prof. Estlin Carpenter. 

3. Samyutta Nik&ya, 

Part II. 

si 

ii 

M. Ldon Feer. 

4. Ahguttura Kikaya, 

Part II. 

n 

ii 

Dr. Morris. 

5. Peta-vatthu 

31 

13 

Prof. Minayeff. 

6. Yimana-vatthu 

11 

11 

E. B. Gooneratne, 
Mudaliyar. 

7. Dhammapada 

11 

11 

Prof. Fausboll. 

8. Sutta Nipata, Part 

II. 

11 

11 

Prof. Fausboll. 

9. Khuddaka Patha 

11 

13 

Prof. Ehys Davids. 

10. Iti-vuttaka 

11 

13 

Prof. Windisch. 

11. Apadana 

11 

33 

Dr. Griinwedel. 

12. ISTiddesa 

31 

11 

Prof. Bloomfield. 

13. Yisuddhi Magga 

11 

13 

Prof. Lanman. 

14. Mahavamsa 

11 

31 

Dr. Steinthal 

15. Hatthavanagalla- 

vihara-vamsa 

11 

13 

Prof. Ehys Davids. 

16. Netti Pakarana 

11 

33 

* Prof. Ehys Davids. 

17. Anuruddha Sataka 

11 

33 

Mr. Bendall. 

18. Sasana-vamsa 

11 

33 

Prof. Minayeff. 

19. Saddhammopayama 

11 

11 

Dr. Morris. 

20. Bodhi-vamsa 

11 

31 

Prof. Ehys Davids 

21. Pajjamudhu 

11 

31 

E. E. Gooneratne, 
Mudaliyar. 

It will be seen that 

this list 

grows in spite of all the 


work we have already accomplished. 

Our greatest want now, as heretofore, is that of good 
MSS. If it had not been for the help given to us in this 
respect by Gooneratne Mudaliyar, it is difficult to see how 
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we could have got on at all with our project. We gave last 
year a complete list of the MSS. we had received from 
various friends in Ceylon and Burma. Since then we 
have received, all from Ceylon, and the majority through 
Gooneratne Mudaliyar, the following : 

1. Yisuddha Magga. 

2. Nettippakarana. 

3. Bodhi-^amsa. 

4. Dhammapada-AtthakafM, presented by D. Ferguson, 

Esq., of the “ Ceylon Observer ” 

5. Patisambhida. 

6. Apadana. 

7. Dhamma-sangani. 

8. Sumahgala Yilasint 

9. Samyutta Nikaya. 

10. Papanca- Sudani. 

11. Peta-vatthu and Commentary. 

The MSS. we especially want now are : 

Netti-pakarana. 

Niddesa (with Atthakatha). 

Patisambhida (with Atthakatha). 

Bodhi-vamsa. 

Lalata-dhatu-vamsa. 

Yisuddhi-magga. 

Dhammapada Atthakatha. 

Paramattha- di pani 
Madhurattha-vilasini. 

Attha-salini. 

Sammoha- vinodani . 

Iti-vuttaka Atthakatha. 

Sasana-vamsa. 

Our readers will be glad to hear that the next volume 
of M. Senart’s edition of the Mahavastu is just ready for 
publication. The edition of the Divya Avadana, by Prof. 
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Cowell and Mr. Neil, has appeared, and we hope to have 
a long article on this important work in our next year’s 
issue. 

Finally, I have to apologise very much for the lateness of 
the season at which our issue for this year appears. It is 
principally due to my continued illness last year, during 
which everything got behindhand, and I shall see to it that, 
if my health is preserved, it shall not occur again. 

T. W. Rhys Davids. 




PALI MSS. 


IN THE 

BROWN UNIVERSITY LIBRARY 

AT PROVIDENCE, ILL, P.S. 

By HENRY C. WARREN. 


These MSS. were given to the library by the Rev. Dr. 
J. IN. Cushing, a graduate of Brown University, who has 
been for the past twenty years a Baptist missionary at 
Rangoon, Bunnah. He is the author of the following 
works : “ Elementary Handbook of the Shan Language,” 
Rangoon, 1880 ; “ Grammatical Sketch of the Kakhyen 
Language,” published by the Royal Asiatic Society in July, 
1880 ; “A Shan e^d English Dictionary,” Rangoon, 1881 ; 
and he has recently completed the translation of the Bible 
into the Sh language. 

Unless otherwise stated, the MSS. of the following list are 
on palm-leaves and in Burmese writing. Jibs. 6, 7, 12 and 
22 were given by Dr. Cushing in 1874 ; the others in 1881. 

Yinaya-Pitaeia. 

1. SuMa-Vibhahga . First Part, 153 leaves (ka-do) ; 

11 lines a page. Sakkaraj 1237* 

2. Suita- Vibhanga, Second Part. The BMkkhuni-Yi- 
fohahga is 'not given, 106 leaves (dau-phe) ; 11 lines. 
Sakkar&j 1287. 

D 
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3. MaMvagga. 225 leaves (ka-dho) ; 10 lines. Sakkar&j 
1237. 

4. Culavagga. 226 leaves (dhi-a, but nu is omitted in tbe 
numbering, though, tbe text is without break) ; 10 lines. 
Sakkaraj 1238. 

5. Parivarapatha. 158 leaves (ka-dha) ; 10 lines. 

Sakkaraj 1237. * 

6. Contains two works : 

a. Parivarapatha . 151 leaves (ka-de) ; 9 lines. Sakkaraj 
1213. 

b . Some mixed Pali and Burmese, apparently on the 
dhutahgas. 34 leaves (dai-tu) ; 9 lines. Sakkaraj 1225. 

7. Kammav&ca. Chapters I. and IY. 10 copper plates 
(ha-hau) ; 6 lines. Square P&li writing. 

Sutta-Pit aka- Commentaries. 

8. First part of the Sumahgalavildsini, comprising the 
commentary on the Silakkkandha of the Dighanik&ya. 145 
leaves (ka-da) ; 10 lines. Sakkaraj 1231. 

9. Second part of the Sumahgalavildsini , being the com- 
mentary on the Mahavagga of the Dighanikaya. 182 leaves 
(ka-ta) ; 10 lines. Sakkaraj 1231. 

10. Third part of the Sumahgalavildsini, or commentary on 
the Patikavagga of the Dighanikaya. 129 leaves (ka-tau, 
but tau is for to) ; 9 lines. No date. 

Abhidhamma-Pitaka. 

11. JDhammasahgani. 154 leaves (ka-dau) ; 9 lines. 

Sakkaraj 1242. 

12. Another, copy of the Dhammasahgani . 188 leaves 

(ka-to, but leaf na is missing) ; 8 lines. [Sakkar&j] 1203. 

13. Vibhahga . 229 leaves (ka-na, but two leaves are 
marked khai) ; 9 lines. No date. 

14. Kathdvatthu . 220 leaves (jhi-ru) ; 9 lines. Sakkaraj 
1242: 

15. Puggalapahhattl 46 leaves (riu-jha) ; 9 lines. 
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16. Dhafukathd . 52 leaves (ka-ni) ; 9 lines. 

17. Yamaha to the end o£ the Dhammayamaka. 299 
leaves (ka-mah, but one leaf answers for both jam and jah) ; 

*9 lines. Sakkar&j 1211. 

18. Duhapatthana. 201 leaves (ka-da, but there is no leaf 
jho) ; 10 lines. Sakkaraj 1209. 

19. Tikkhapatthdna . 390 leaves (ka-aiL One leaf has the 
double mark jau and jam. But au is not the last leaf. After 
au we have another leaf, unnumbered, on which the work 
comes to an end. Furthermore, there is a leaf lost betweeiT 
this leaf and leaf au) ; 9 lines. Sakkar&j 122~. No digit is 
given. 

20. A fragment of the Tikkapatthana . 291 leaves (da- 

ghyi) ; 8 lines. Sakkaraj 1172. The leaves measure 21f 
X 2J inches, while the leaves of the other palm-leaf MSS. 
of this collection are only from 18-19 J inches, being all of 
them (as far as the dating shows) more modem. Their 
width is also commonly less. Dr. Cushing says that the part 
of this MS. which is missing was stolen from the kyoung or 
monastery where it was kept. Our fragment properly begins 
with leaf da, but in the midst of a word. Hence the raison 
d’etre for leaf da, which has a more modern appearance, is 
written very fine (12 lines on one page) and in another hand. 
And yet though leaf da is headed with Namo, etc., the text 
begins abruptly, that is, not at the head of a section or sub- 
section. But on the sixth line we come to such a division. 
It says (I copy the blunders also) ; pafiavayassapaccaniya- 
nulomanithitam || || kusalattikamnithitam. Leaf ghyi is 

also not a part of our fragment. The MS. comes to an end 
on ghya ; but the date is on ghyi. 

21. Tikkapatthana from beginning to paiibavarassa anulo- 
maganana nithita. 90 leaves (ka-ju) ; 9 lines. This MS. 
was written at the order of Dr. Cushing to complete MS. 20. 
But if we compare these two MSS. with No, 19, we shall 
find that our present MS. goes only to leaf chi of MS. 19, 
while 20 begins at leaf ti. One or two other MSS. also of 
this collection are copies made at the order of Dr. Cushing ; 
probably No. 11, and perhaps Nos. 13-15. 
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Grammar. 


22. Kaccayana's Grammar . 95 leaves. This is one of the 

MSS. from which the late Rev. Dr. Francis Mason, a Baptist 
missionary, compiled his published Pali text of the Grammar. 
This edition consisted of only 100 copies, and was sold by 
subscription. It was printed in the Burmese character, by 
Mukau, at the Karen Institute Press, Toungoo, 1870, and is 
referred to by M. E. Senart in his Grammaire Palie de 
Kaccayana ” (p.,7, note) of the following year. 

Our present MS. is divided into parts, separated from 
each other by blank pages or leaves, and headed with JSfamo, 
etc. Apparently only the five parts composed of leaves go— 
chu originally belonged together. Differences in the size, 
gilding, etc., of the other parts, added to the evidence furnished 
by the numbering, indicate that they are disconnected with 
each other and with the five ; but they serve to piece out the 
text. 

Leaves ka-kai. This part contains all the aphorisms, 
but not’ their expositions. 8 lines. Sakkaraj 121-. Ho 
digit is given. 

Leaves kau-kha contain the Sandhikappa. 9 lines. 

Sakkaraj. 

Leaves khe-gha contains the Namakappa. 8 lines. 

Sakkaraj 1194. 

Leaves gi-garp, the Karakakappa. 8 lines. Sakraj 1194. 

Leaves ge-gha the Samasakappa. 8 lines. Sakkaraj 1183. 

Leaves ghi-ghah the Taddhitakappa. 8 lines. [Sakkaraj] 
1183 in margin. 

Leaves ha-nau the Akhyatakappa. 8 lines. [Sakkar&j] 
1183. 


Leaves iiam-cai the Kibbidhanakappa. 8 lines. [Sakkaraj] 


1183. 


Leaves co-chii the TTnadikappa. 8 lines. [Sakkaraj] 1183. 
Leaves chu-cham are written in Burmese. 9 lines. Ko date. 
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THE 

CHA-KESA-DHATU-VAMSA. 


EDITED BY 

PROFESSOR MISTAYEFF, of St. Peta*biirg. 


This is a work by a modern Burmese author, of unknown 
name and date, for the present edition of which. I have used 
two MSS. M 1 is a collection of short historical works in 
Pali, and has the following colophon : — 

kesadhatuvamso gandho sabba j anapasadako J 
yo may a likhito tena pafmava homi ? nagate il 
saddhadhanam siladhanam hiri-otappiyaOn) dhanam [ 
satidhanaii ca cago ca paima me sattamaiii dhanam it 
imehi sattadhanehi sampanno ca bhavam.’ aham | 
icchitabbam phalarn may bam ijjhatu punno candima II 
ratanam devayamanam. bbonto tesam karom* abam | 
sahassanam bi tam geham indrabrahmahi pujitam II 

Our text occupies seven leaves, than— du. 

M 2 is another copy, said to be made from an old copy, of 
the same collection ; but it does not contain the colophon. 
It was given to me by Mine Kine My o jab Ah-twin-woon, 
the late librarian of the deposed King of Burma, to whom. 
I beg to express my best thanks. Our text occupies in it 
the seven leaves ka — ke. 

Both MSS. are in Burmese writing. 
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$Tamo tassa bhagava to arahato sammasaipbuddhassa. 

JtSuddhan ca dhammafi ca ganam namitva , 1 
aggam. visuddham j anapumiakhettam | 
chakesadMtunam ca thupayamsam 
vakkh&m* aham sasanavaddhanaya II 

Ekasmim kira samaye amhakam Bhagava Raj a gab e viha- 
rati Veluvane Kalandakanivape. Tatrapi kbo bhagavi 
catunnam parisanam dhammam desesi adikalyanam majjbe 
kalyanam pariyosanakalyanam sattham sabyafijanam kevala- 
paripunnam. tena kbo pana samayena A nuru< ldbo Sobhite 
Padumuttaro Gunasagaro Nanapandito Revato 'ti cba khhia- 
sav& ekacchanda 2 hutva yena bhagava ten’ upasamkamimsu , 3 
upasamkamitva bhagavantam abhivadetva ekamantam nisi- 
dimsu. ekamantam nisinna kbo te khinasava bhikkhu 
bhagavantam etad avocum. na bi bhante bhagavat & 4 saraa- 
tim saparamiyo purentena ekad esasattabitattbam purita atba 
kbo sabbasattahitattham kattukamena purita. ye keci bhante 
satta asannattha tesam taya dassanena ubhayattha siddba ye 
c* anne satta durattha bonti tesam attbaya bhagayato sari- 
rapatibaddbam pujaniyavatthum thapetabbam. mahasa- 
mnddassa pana bbante avidure ekasmim paccantadese babu- 
jana yasanti tesam anukampaya pujaniyam datum vartatL 
atha kbo bhagava tesam vacanam sutva mabakarunaya 
samussabitacitto butva j an apadavasin am bitakaranattbam 
dakkbinena battbena steam paramasi sisam paramasitva. 
bemayannaramsibi 5 vijotamana cba kesa bbagavato battbe 


1 M 2 . namitvana. 

* M l . °misnm ; M 2 . 

® Ml BATn»® 


2 M 2 . °xma, 

* M*. °va. 
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laggimsu. atha kho bhagava tesam channam arahant&nam 
ad&si. te pi feho tutthamanahattha atfcano sirasa Va sampa- 
ticchimsu. tada ayasma Anando bhagavantam pucchi kim 
bhante tasmim janapade sattanam antarayo bhagavato dha- 
tuyo nissaya bbavissatiti. 

na passami Ananda tasmim janapade sattanam parihanim 
vuddhim eva passamiti aha mama parinibbanato hi Ananda 
pafica vassasahassani mama sasanam patitthitam bhavissati ime 
cha kesadh&tuyo paiicasatadhikadvisahassavass&ni rakkhita 1 
bhavissanti tato param mahapujasakkaro bhavissati ekekam 
cetiyam mahasattabandhiyam 2 bbavissatiti byakasi. 

tato ayasmia Anuraddho bhagavantam vanditva padakkhi* 
nam katva pakkami. te pi khinasava kese labhitva bhaga- 
vantam vanditva Anuruddhena saddhim pakkamimsu. pakka- 
mitva pana akase abbhuggantva tasmim yeva paecantadese 
otaritva tatfch’ ekarattim vasitva suriyuggamanavelaya sarira- 
patijagganam katva tato gamam pindaya pavisitva yathi 
laddham aharam yeva paribhunj imsu. tato sabbe pi khin&- 
s^va dakkhinadisabhagena gantvi sakhankuravanasamchan- 
■ nam arunasadisavannam ramaniyabhumifahagam disva 
tuttkacitta butva imasmim. thane phasukam imasmim ekam 
kesadhatum nidahitum vattatiti atha kho etad ahosi katham 
avuso idha dhatudayako 3 laddho amhehiti. tada Anaruddho 
anjalim paggahetva adhitthanam karonto imam gatham aba. 

panam dhanam ca 4 sakam puttadaram 
pubbe taya 5 dinnam. anapparupam | 
ten’ eva laddham yadi bodhiiianam 
p&tetv 6 ajj > imasmim su upatthakayo 7 °fci II 

tarn khanan ileva Sakkassa pandukambalasilasanam unha- 
karam dassesi. Sakko devaraja avajjetva tarn karanam natv& 
labha vata me suladdha vata me yo ’bam evam mahanubha- 
vaya dayakavirahitaya jinavarakesadhatuya dayakabMvo 


1 M l . dukkhita. 2 M 2 . °ddhiyairi. 

5 M 1 . °pdsako. 4 M 1 . va. 

5 M 1 . tassd . , . °ppa° ; M 2 . °mpa. s M 2 . yotaiji 0 . 

2 M l . °ttM ko ’ti. 
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hhaveyyan ’ti cintetva devalokato otaritva nesam ehannam 
arakantanam puraio pSturahosi. atha kho Anuruddho Imam 
gatham Ska. 

accheram vata lokasmim sahassakkho sujaxnpati | 

pavivittam Imam thanaiii anubhavena dMtuya 5 ti II 

atha thero tarn disva devar&ja tvam makiddliiko varapan- 
nassa dkatuya dayako kohiti aka. 

tam sutvS Sakko sadku bbante 9 ti vaiv& Anuruddha- 
iherassa kattkato ekam dkatum gahetva attain) sirasmim 
thapetv& udaggacitto hutv& iddhiy& avatam mapetva tattha 
asitisavakanam rupam buddkamatuya rkpam buddkapituno 
rupam anupamassa dasakalassa rupail ca suvannamayam 
thapetva majjhe satta sattaratanarasi katva samaiitato 
suvannajalam parikkkipitva set aceb attain ussapetv& tassa 
hettha nanaratanasamujjalam pallahkam mapetv& dasakalassa 
dkatum sisato oropayitvd Sakkabkiukarodakena 1 nkapetva 
bkante bhagavd Imasmim. thane sakalajanakitattham panca- 
vassasahassapamanam tittka J ti vatva tkapesi. tam kkanaii 
neva eatuuakutadhikadvesata — sahassayoj anapamana ayam 
makapatbavi udakapariyantanr katv& samkampi. Sineru 
pabbataraja onanil makasamuddo samkhubbki. dasasakassa- 
cakkav ala de vatS. tuttliaeitta kutva nanamangalabhandaul 
gaketva sattkuno rupam pujayimsu, atka Sakko dhatuyo 
upari cetiyam cakkavattimanisau nibham mampadipam pujetva 
manimayam cetiyam akasi. tatha manicetiya ball! kanaka- 
mayam cetiyam karetva an agate antarayabkavattkam cakkSni 
parikkkipitva cetiyam bandliesi. Ay asm a Anuruddho tam 
dhatum attano anltabhavappak&sanattham attano patimSrii- 
pam , 3 uttar adisabh i raukk am karetva tkapesi Sakko devarSjS 
pi ekam suvannagukam karetva dhatupftjam akasi. cetiyS- 
vid&re ekam nidhim 4 tkapesi tam ekam devaputtam rakkka- 
pesi sabbe cka arahanta samjatapitipamojja kutvS cetiyam 
paileapatitthitena vanditva nisidimsu. tasmim khane Sakko 
adhittkanam fearonto imam gStbam Sha. 


1 M 2 . sakkablimgaro 0 . 

3 M 1 . %urupam. 


2 M 1 . udakam. 
4 M 2 , mini. 
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ciram ey J idha titthatu thupavaram 
yadi tvam munino sirato *v& bhavam | 
janakayam imam patipatu eada 
tava tejavarona jina 1 ojago || 

iti vatv& tutthacitto hutva cetiyam padakkkhinam katvft 
pancapatittbitena Yanditva pakkamx. 

Sakkatb upavamso nitthito. 

tassavid ure dakkbinadisabb age tigavutan taram m aggam 
gantva sabbe 2 elia khinasava nan a vidh avalukarasipari k innam 
paramaramamyarpt kelasapabbatasannibham rukkh atinapasi- 
nasakkharakathalarahitam katasudbakammam Iv* aiiganam 
sakalajanaramaniyam 3 ekam. than am disva cintaylmsu 
sappayam idain kbo avuso than am imasmim ekam kesadba- 
turn amhelii thapetabban *ti atba kho ay asm a Sobhito imassa 
dkatussa dayakapariyesane mama bliaro $ ti vatva ekamsam 
nttarasangam karitva janumanclalam pathaviyam nidbaya 
anjalim paggayha jinadhatuvaram vanditva patthanam 
karonto imam gatham aba. 

dayabo patipatv 4 ajja tejasa tava nay aka j 
sabbasattabitattbaya idha thassati ce dipam 5 j| 

iec evam par am ani paccakaram katva patthanam karontassa 
eva val&hakagabbbato Pajj r.nno nama devaputto znahantehi 
parivarehi pari rate nanayidhain param adassaniy ataram alam- 
karam alamkaritva sakavimanato oruyha tassa purato patura- 
bosi. atba kbo ayasma Sobbite tain disva npasaka tvam ulara- 
nubhayo angirasassa apatimassa bhagavato dhatndayako hohiti 
aba. Pajjunno mabaraja pi tarn . 6 vacanam sutva sadhix 
bbante abam eya tassa dayako bhaveyyan ? ti yaiva ten a bi 
tvam npasaka thupassa bandhanatthanam vicarehiti ' aha. 
tasmim khane Pajjunno mabaraja iddbiya ekam avatam 


1 Mb jdna. 4 Mb om. 3 Mb °jala°. 

4 Mb patid&tf ajja. 5 Mb iddliam . . . ce varam.. 

* M 2 . piti°. 7 Mb yidharaliiti. . 
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cha-kesa-dhItu-vamsa. 


karitvk tattba dbatugabbbam mapetva tasmim sattaratana- 
mayam asanam pannapetva vuttappakaram asitimabasava- 
kanam bimbam buddhabimbam buddharaatapitunam bimbail 
ca suvannamayam patisamkharitv& asanamajjbe sattaratana- 
mayam dbatucankotakam thapetva tam jinadbatuvaram 
cbabbannaramsihi vijotamanam dibbagandbodakena nba- 
pefcv<i idh' eva bbante tittbatu sakalajanabitaya *ti vatva 
ebannam arabantanam rueim gabetva tasmim yeva canko- 
take tbapesi. tasmim khane bettbavuttappakarani pathavi- 
kampanadini accbariyani abesum. atha kbo Pajjunno maha- 
raja dbatiivaram samjatapemo butva imam gatbam aba. 

evam maMnubhavassa asamassa mabesino | 
dbatuya dayako asmi abo me pufmasamcayo li 

evam Yatv& bhagavato kesadbatum pancapatittbitena van- 
ditva attano kayarulhaparupanam 1 oimmcitva 2 dullabbam 
vata dassanan 'ti vatva dbatupOjam akasi. sabbe pi dev& 
attano attano anurftpapujam karimsu. tato Pajjunno maM- 
raja nanaratanamissakahi ittbakabi cetiyam bandbapesi. 
cetiyanganam pi sodhapetva tassa samantato pakaram pari- 
kkhipitva tass&vidure ekani pokkbaranim mapetva catfisu 
disasu nidbim nidahitva dhatupujam akasi. sabbe pi kbina- 
sava idam cetiyam an agate satabyamam bbavissati dbamma- 
raja pi idb J eva bbavissati ti by&karimsu. tam pana cetiyam 
samantato kili. vifcbik&dinam 3 tbupassa vicaritatta 4 paecba 
sobbandayacetiyan 5 'ti pakatam. 

Pajjunnathupavamso nittbito. 

atba kbo sabbe pi kbinasava tato nivattitva samudda- 
tire samantato asokarukkbasamchannam ekam tbanam atthi 
paccbimadisabbage ca J ssa kandaraparikkhittam ahosi. tam 
disva sabbe pi khinasavst cintayiip.su. katham panavuso imas- 
mim padese amhebi pariyesitabbam dhatupattbakatthaya 6 *ti. 


1 M 1 . c pS.yopanam. 
* M 2 . Tidtikaiiam. 
4 M 1 . su^^iya 0 . 


2 M 1 . or&hitv&. 

4 

6 ‘pasakatiMya ’ti. 
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atha kbo ayasma Padumuttaro tesam paneaxmam kbinasa- 
v&naip, etad avoca aham eva dhatud&yakam pariyeseyyan ’ti 
vatva buddhagunapatisamyuttaya gathaya adhittbanam. 
karonto imam gatham aba. 

sa ce tvam sabbalokagga janogham taritum idha| 
tapassi tava 1 tejena patthanam me samijjbatu 2 1 
ajja tbupassa dayakam labbeyyam jinasiraja || 

icc evam patthanam karontassa samuddarakkhika Mani- 
mekbala nama devadbita buddMnubhavena dissam&na 3 viya 
sabbabharanebi alamkaritv& mahantebi pariv&rehi parivuta 
samuddato pailnayamanarupl paturahosi. atha kbo tbera 
evam &bamsu. kappa ti upasike dbatuya thupam karetum 
sa ce sakkbissasi tvam eva asamassa purisusabhassa dkatu- 
d&yaka hobiti. ath’ assa etad abosi. ah am matugamatta- 
bbave tbitambi 4 thupavicarane katam 5 pariccayanam katha- 
ham bbante kareyyan ’ti aha. sace upasike imesam 
paccantadesa vasin am bhatim datum sakkbissasi khippam 
©va ete cetiyam karissantiti dba. sa sadhft ’ti patisunitva 
annatakavesena gantva tesu bhatim datva 6 cetiyam pati- 
samkbarapesi. te manussa tasmim thane dbatugabbhani 
asitibattbam gambhiram karimsu. atba kbo sa devadbita 
iddhiya anitaratanam samantato rasim katva girivepulato 7 
cakkavattino mamratanasadisam padipam viya jalamanam 
ekaratanagharam 8 manidbatugabbhassa majjhe tbapesi. 
tass’ upari dbatukarandakam mapetva tbapesi. saba thapa- 
nen’ eva mahapathavi kampi akalavijjulata ramaniyana 
vassam vassi. sabbe devata sadbukaram. adamsu. tato 
Manimekbala bbagavato dbatuya mabasakkaram katva 
cetiyam bandhapesi. bandhitva ca pana cetiye nitthite- 
adbitthanam karonto imam gatham aha. 

paiica vassasahassani jinagabbho patittbatu I 
tejena tav ime satt& janantu amatam padan ’ti $ 


1 M l . dhapayi taga. * M 2 . samaijhatu. 

* M 2 . cariyamana. 4 M 1 . adds; va. 5 M 2 . °no katam; M 1 . °tliain. 

• M*. katva. 7 M?. vemA°. 8 M l . °ghaaam. 
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CHA-KESA-DHATXJ-YAMSA. 

©Tam vatva devadhifl pasanna 1 Manimekhala j 
th&petva kesathup* assa 2 ussapesi samantatojj 
tad& arahantanam pade nafcvana devata | 
pahatthacitta pakkami pavittha 3 sakabhavanaii 'ti il 

Mammekbalaya tbupavamso nittbifco. 

tato utiar&ya disaya sabbe arahanta gantva sakhapalla- 
vaiamkate sitacch&ye ekasmim nigrodharakkhe adhivattha 
devata te agacchante disv& kim bbante idha agacchatM ’ti 
pucchitv& tato tebi avuso imam thanam sappayam. imasmim 
th&ne ekam j in avarakesadM tuth apan atth am agatamha J ti 
vutte s&dbu bbante abam pi tumhehi saddbini axiumodanam 
kareyyan 9 ti aba. 

atba kbo &yasma G-unas&garo dhatupattbakapariyesan© 
mam* eva bMro *ti dbafcupatthakattbaya ailjalim paggabetva 
adhitthanam karonto imam gatham aha. 

dayako sulabbo botu sa ce tvam munibuddbajam | 
bitaya sabbasattassa tbassati satatam idha II 

evam vatv& tarn dhatum namassamano J va nisidi. tasmim 
ihane jinadhatuya &nubhavena tberadhittbanabalena ca 
sattbu &diham anubhavena ca pattbavatena &nit& vie n&- 
tasasanavanijaparipunna 4 eka nava tasmim yeva padese 
-anupaiia ahosi. atba kbo Y&nija bhikkhusamgham disva 
mayam samnddacari dullabham channam khin&savaxiam 
©antikam upagantva samgbassa dassanan ’ti cintetva n&vikam 
Irocesum. n&viko pi tam sutva samghe pasannamanaso saba 
v&nijehi mabanavaya oroyba khuddakanavam abhir6hitv& 5 
iesaip. channam khinasavanam santikam upagantva samgham 
vanditv& kim idha ayyanam kiccam atthiti puccbi. 

mayan tam kbo up&saka ekam sattbu sarirajam | 
dh&tum lokahitatth&ya tbapanattham idhkgat& *ti || 


1 MA sampanna. 2 H 1 * kesadlmpassa ; M*. °dhdtum 

* M 2 . paYitpmm. * MA °pp&ko. 

8 M\ ^yhitYsU 
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tarn sufcva naviko tutthamanasa te vanije amantetva l&bM 
vaia bho suladdham. vata bho amhehi ye 1 mayam evam 
mahiddhikam janahit&vaham satthu sariradhatum passama 
HL mahasamuddasmim bho cirakalaip. samcarantanam 
idisam labhaxn na laddhapubban Hi. tumhe bi mama sahaya 
bbavatba aham eva tbupam kareyyan Hi aba. te pi kbo vanij& 
sadbu Hi saiapatiechimsu. rukkbadevata pi manussavesara, 
katva abam pi tumhakam sabayo bhaveyyan Hi aba. te sabbe 
pi theranam santikam upasamkamitva yathanurupam danam 
daiva there vanditva nisidimsu. atba kbo naviko abam 
eva bhante dhatutbupakarane ussukkam kareyyan Hi yaci. 
tbera pi sadbu upasaka karobiti abamsu. naviko purlse 
Inapetva bahudhanaxn vissajjetva dhatugabbham karitva 
tasmim gabbbe sattaratanani puretva gabbbassa majjhe 
buddharabam asanara paimapetva gunasagaratherassa 
hatthato tam dhatum gabetva tbapesi. saha thapanert* 
eva sabbani accbariyani p&fcurabesum. atba kbo naviko 
pabattbaoitto imam gat ham aha. 

lokacariy abb u t assa asarnassa mabesino i 
dhatuya dayako asm! iabha me vata marisa 2 Hi |j 

evam vatva tam eetiyam pafieapatittbitona Yanditva nana» 
vidham dbajapatakam ussapetva eetiyam padakkbinam katva 
arabantanam pade vanditva vanijebi parivuto navam arubitvel 
attano nagaram y&si . 3 rukkbadevata eetiyam tussitva y&v* 
ajjakala pi digbayuka bntva tam eetiyam rakkbati. 

Addbikanavikatbupavamso nitthito. 

tato pacin adisabbagen a gangatire ekam ramaniyam tbanam. 
atthi. sabbe khinasava tattba gantva idam kbo &vuso 
tbanam ehayudakasampannam imasmim thane ekam dbatum 
tbapetum vattatlti. atba kbo Sfanapanditathero dayakavici- 
Bane mama bharo Hi vatva ekam janumandalam patbaviyam 
nidh&ya ailjalim sirasi patitthapetva gatham &ha. 
yo dhiro lokanayako asamo purisasabbo | 
ce asi 4 dbsttu tass ? eva labbeyyam tava dayakan Hi || 


1 M 2 . yeva. 


2 M 3 . °ssati. 


3 M 1 . niyydsi. 


4 M 2 . abM. 
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CHA-KESA-DHATU-TAMSA. 


evam nipaccakaram katva kathentass’ eva eko nagaraj& 
namena Yaruno nama so nagabhavanato saparivarena agantvll, 
tberassa purato paturahosi. tada n&garaja there vanditva 
Agamanakaranam pucchitv& bhagayato sariradhatutthapana- 
tthaya m-eva idhagatamba upasak& ’ti vutte tena hi bbante 
dhatucetiye mama bharam karotba *ti yacitva tehi dinnokaso 
hutva sakaparisam amantetva pabattbamanaso hutva dhatu- 
gabbhatthaya pathavim. sodbapetva avatam khan&petv& 
■dhatugabbbam devavimanasadisam k&rapetva tassa majjhe 
■ekam. ratanamayam pallankam mapetva setachattam ussa- 
petva dbatucankotakam sirasa sampaticchitv& ekam anaggham 
manikarandakam katva paramukkamsapattam 1 adaram katva 
tberanam ruciya anurupam eva thapesi tarn khanan neva 
bettbavuttapakarani pi sabbap&tih&riy&ni paturahesum naga- 
raja pi udaggacitto butva attano aparibhogam aparampi ekam 
maniratanamcakkavattiranno 2 manisadisam anaggham 3 sabba- 
kamadadam attano givato omuncitva bhagayato dbatupiijam 
ak&si sabbe nagaparisa naccant& g&yanta sabbaturiyani 
vadenta ugghosimsu . 4 sabbe devat& nan&pakaram sadhu- 
karam adamsu . 5 tasmim kbane nago dhatuthupam parama- 
dassaniyam katva bandhapesi. nittbite tbupe nago pada- 
kkhinam katva onatasiso butva vanditva imam g&tham aha. 

kappakotibi yam buddham dullabham amatebi pi | 
dhatuya dayako assam bhavami kusalatthiko || 
evam vatvana Yaruno nagaraja mabiddbiko | 
pabattbacitto pakkami nagebi parivarito II 

Yarunanagar&jathupavamso nittbito. 

tato uttaraya disaya gantva khinasava bhikkhu nacca- 
saimam natiduram addhikanam 6 gamanagamanasampannam 
ekam thanam disva idan hi kbo avuso than am sappayam 
imasmim thane avasittbam ekam kesadhatum thapetabban J ti. 
atba kbo ayasmato Revatassa etad abosi. sabbesam pancan- 


4 M l . °samsu. 


2 M 2 . °vattivati°. 

5 M'. akamsu. 


3 ]VJ a . agghani 
6 M 2 . atthi°. 
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nam arahantanam manoratbo mattbakam patto dhatudayaka- 
patilabhena tathaham imasmim padese ekam dayakam labbey- 
yam yam nunabam dhatuthupadayakatfchaya patthanam 
kareyyan ’ti. atba kbo Bevatathero sattbari parama- 
ukkamsapattam 1 adaram samanetva 2 evam aba. sa ce bbante 
kapppasatasahassadbikani cattari asamkheyyani paramiyo 
puretva paxlca mabapariccagam pariccajitva devamanussehi 
dukkaram kamraam karitva buddhabhavam patto si ajja 
tavanubbavena tbupad&yako idhanuppatto 3 botu *ti adhittha- 
nam katY& imam gatbam aha. 

sa ce lokabitatthaya anujan’ idba nayako | 
dhafcutb&passa dayakam labbeyyam tejasa tava *ti. || 

evam pattbayantass’ eva Damila vanija saddhasampann& 
satta mabanava jinadhatutejena anita viya butva armam 
desaxn gantum asamattba tasmim yeva thane anuppatta 
abesum. te pi kbo vanija 4 durato Va bhikkhusamgham 
disvana dbatuk&ma jetthanavikam arocesum. tam sutv& 
naviko tena bi aham pi gamissamiti vatva arrnebi navikebi 
parivuto tesamsantikam gantv& khinasavanam datva payirupa- 
sitva te kbinasave puccbimsu. kimpan’ idba bbante agatattM ’ti 
dasabalassa purisajaniiassa bbagavato kesadhatmn paninam 
hitaya tbapetuip agatamba ’ti abamsu. atba kbo tesarn 
sattannam navikanam vanijanan ca etad abosi. mayam bi 
pubbe bbagavato dassanakale chabbannaramsihi jalamana- 
sariram sabbapatibariyam passimha idani bhagavato sarira- 
kesadbatuy & 5 anubbavo kidiso ’ti cintayantanam kankba 
uppajjati. tesam kankbacbedanattbam. kesadhatu patihari- 
yam akasi. tena vuttam. 

dasseti dbatuya yasraim yamakam patibariyam j 
kandambamule 6 patta 7 ’va lokalocanapindanan ’ti. 8 || 

s atha kbo te pi navika vanija ca tarn patihariyam disva 
samjatasaddba butva attano attano anurupam puj&sakMram 


1 M 2 . samattham. 

* M 2 . tiva°« 

1 M 2 . sattd. 


2 M l . sampadetka. 
6 M 1 . rajakesa 0 . 

8 M l . °mpimkan. 


3 M 2 . idaimppatto. 
® M l . 0 mpa°. 
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CHA-KE8A-DEATU-YAMSA. 


karimsu dhatuya sakkaram katva khihasavanam santikam 
gantva th upakaranokasam yacitva khinasayehi dinnokasa te 
rt&vika vanija vuttanayen 3 ' eva dhatugabbham karetv& tasmim 
sabbarai an arasi katva buddharaham as an am paonapeiy& tela- 
padipaxp jaletya buddhabimbam asitisayakanam blmbam 
karetva majjhe suvannacahkotakam thapetva Revatatherassa 
hattkato anupamam kesadbatum sampaticchitva gandho- 
dakena nhapetva suyannaraj atamayebi pupphehi dipebi ca 
dhaturn mapetva 1 eankotake tbapesum tam kbanan neva 
bettbayuttappakarani pathavikampanadini acchariyani patu- 
rahesnm dasasahassaeakkavaladevaia sadbukaram adamsu. 
te navika eetiyam bandbitva nittbite cetiye anekappakara- 
dbajapatakam samussapetva cetij^am vanditva bbante mayam 
Damila-upasaka aniiamsampassa 2 tam kesadbatum saddabitv& 
evarupani karoma Hi abamsu. tato tam eetiyam saddhaya 
Mritatta saddhacetiyan ’ti yadanti Damilehi karitatta Damx- 
lacetiyan Hi pi vadanti. te pi kbo navika yanija eetiyam ca 
mapetya arabantanam danam. daiva sakasakauavam ar&yha 
pakkaxmmsu. eba khinasava paripunnasamkappa ahesum, 

Sattanavikatb fipavamso nitthito. 

tam pi desam kesadhatunam nivasatfchanatta 3 Kesayatiti 4 
akpatL 

Okakesadhatuvamso nitthito. 


1 W. °tu kb a ma°. 
3 M 1 . nivdsanam. 


2 M 1 . sampbassd. 

4 M l . kesava°j M 2 . kesaya 0 . 
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jayatu. 


Mabakaruniko natbo bitaya sabbapaninam | 

Puretva paramim s abb am patto sambodhira uttamam | 
Etena saccavajjena sottbi vo botu sabbada || 

Mabakaruniko natbo bitaya sabbapaninam | 
Pancacattalisavassam thatva dbammam adesavi | 

Etena saccavajjena sottbi vo botu sabbada || 
Mabakaruniko natbo bitaya sabbapaninam | 
Pancasabassavassam pi patittbapesi sasanam | 

Etena saccavajjena sottbi vo botu sabbada || || 

Sottbipasattbapavarodarabuddbanubuddbapabodb anatth& - 
nabbftte satabattbaga j opamadburagatamahaj amburukkh a s a - 
malamkate pancasataparittadipaparivare m ah a- J axnbudi pe 
anekesam Suvannabbummirattba-Ramanna-rattba-Sirikbetta- 
rattba-J ayavaddbanarattba -Ayuddbayarattba -Haribbunjara- 
ttba-Kbemarattba-Kambojarattba-Sivirattba-Cinarattha-Ma- 
b avibikaratth lidi-m abarattb anam padb anapamokkbasammate 
Sbnaparantarattba-Tambadiparattbasainkbate Marammama^- 

D 
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dale Sudhammapura-Hamsavatipura-Dhaimavatlpura-Dva- 
rlvatipura-N' avapura-Ketumatipura - Manipuradyanekamaha - 
nagaranam ketumakutasamkase dyarakotthagarattamalafcora- 
naparikhadisabbangapaccangasampanne naneLralanavicitrasu- 
vannalimpitanekapasadakutagaradipatimandite kanakaraj ata- 
pbalikadiratanapabbaj alituggatachattatiebattaketudbaj al a m - 
katacetiyagubavasavibbusite Yonaka - Siyama - Kasiya - Cina- 
Raman ii aka- Past- Parangi - Vela n ta - A n gi lissadin an aj an apari- 
janamarammajananivasekhattiyabrahmanayessasuddasamkba- 
tacatujatigottaparipunne dasasaddavivittaniyatagbosane Ama- 
ravatideyanagaram iva nikbilasiriniketane paramavisuddhavi- 
pulodatasasanasamujjotane A m ar ap u r abb idb an am ab an agar e 
Mabasammatadyasambbinnakbattiyasakiyarajanvayaravivam- 
sajatassa anekasatasamantarajanam indassa ratanakumuda- 
anj anagiripamukbanekasetakun j arasamino catusamgahapafi- 
cabalacbanayakacarasattaparibaniya - attbuposatbanavamanfi. - 
pamadasar&jadbamm&digunaganadbivasassa satatam samitam 
ratanattay aparayanassa siripayaravi j ay anantay asatribbav ana- 
dityAdbipatipanditamabadhammarajadbirdjanamassa maba- 
dhammaranno attbadbammanusasakena 1 ubbato vibhanga- 
db&ranadyupajjbayacariyangasamannagatena nettitikasilak- 
kbandbatikadyanekagandbakaramabayey}4karanena sabbat- 
tba sasanabbivuddhim abbipattbentena Ratanabhummi- 
Kittimab&vibaradi-nekasuvannaviharayasinA upasampadaya 
sattavisativassen a N anabbivamsa-db am m a sen apati -n amadb ey- 
yena mabatberena Tambapannisamkbate Lankapatittbane 
Sihala-dipe Sirivaddbanabbidbane Samkantapure 2 yasantassa 
SirMjadhirAjasibanamainabaranno s attbadbaimiQanusasakassa 
Dhammakkbandbabbidhanassa ambakam adittbasabayassa 
mab&tberassa e J eya bbikkbnsamghassa ca tattb* eya Rob ana- 
janapade V&lutaragamadisu yasantassa Dbammarakkbitatthe- 
rassa c J eya kbikkbusamgbassa ca pesita jinasasanasamyutta 
’yam sandesakatba, 

Samm&sambuddhaparinibbanato kira dvinnam yassasatanam 


1 B. °sane. * B. xnarg. note : semkhandiia. 

3 He reigned in Kandy 1781-1798.— [Rh.D.] ' 
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upari chattimsatime 1 jinasasanavasse sampatte siri-Bhamma- 
sokan^massa mahadhammarajassa kale Mogga iiputtatissatthe- 
rena pesitam Mahamahindattheram paticca Sihaladipe s&sa- 
nam suppatitthitam ariyajanaparipunnam iva jatam bhikkhu- 
Tohikkhuninam katthapasaranadijanitavatavayitam nivasana- 
parupanakas&vapajjotasujotam . 2 Idam hi karanam arabbba 
Bhagava pi tikkhattum Lankadipam gantva diparakkliam. 
akstei parinibbanasamaye pi satnipam agatam Sakkam deva- 
nam indam. dipfirakkham karesi. 

Evam Devanam piyatissa-raja-kalato patthaya cirak&lam 
pi rajanurajam acari} r apacariyam sissanusissam Sihaladipe 
sasanam patitthasi. tatth ? eva mahakhinasava pi tepitakam 
pavacanam potthak&rulham akamsu. Buddha ghosatther&dayo 
pi atthakathatik&iikam dhammavinayasamvaxinanam abhisam- 
kharimsu. 

Tato aparabhage pana Mahavij ayabahuraj akale 3 Lankadipe 
miech aditth&ribhayena sasanaviD&sanato ganapuranamattam 
pi silay an tabhikkh & alabhitva Mahavi j ayabahuraj a Jambu- 
dtpe Ramaniiavisaye Anuruddharaj assa santikam dute pesetva 
J ambudipabhikkh.il aharapetva puna sasanam. patitthapesi. 

Tato aparabhage Yimaladhammasuriya-mahadhammar&ja- 
kale 4 Parahgi-namaka- miech aditth &ribhayena s&sanavinasa- 
nato bhikkhiinam abh&yenaYimaladhammasuriya-mahadham- 
mar&ja Rakkharigavisaye Bhannavatiranno santikam dkte 
pesetva bhikkM aharapetva puna sasanapajjotim akasi. 

Tato pi aparabhage Eittisiriraj asiha-maharaj akale 5 ten* 
eva micchaditth&ribhayena sasanavinasanato ekassa pi 
upasaippadabhikkhuno abhavena Eittisiriraj asib amaharaj a 
Jambudipe Siyamadesasamkhate Samindadese Ayuddhaya- 
ranno santikam dute pesetv& bhikkhu aharapetva puna s&sa- 
napatitthanam akasi. 


1 C. °same. 2 C. °parumpa°. 

3 Vijaya-bahu the first reigned 1071-1126. — [Jtth.D.] 

4 There weve two kings of this name who reigned respectively 1 592- 1604, 
and 1687-1707. Parangi is Pali for Frank, and Parang i-Jiiceh a ditthi is 
Christianity. Wimala Dharm& the First had been brought up by the Portuguese 
as a Christian. — [Rh.D.]. 

4 Reigned 1747-1781*— [Rh.D,] 
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Evam pubbe apariman&riyaj anaseyite tividhasaddhamma- 
pajjotajotane sasanakaranam arabbha Bbagavati Arahat& 
Sammasambuddbena anekav&raparipalite devanamindapa- 
riggabit e pi Tambapannadipavare sadevakaloketnusasakassa 
sattbuno anekadba s&sanantaradbanam paccavekkhetva 
dbammasamvegappattiy el ativiy ak&r ml fiacitto 

Kadaham Tambapannimbi sasanass’ upatitthiy& 

Upakarena kenaci bhaveyyam upatthambbako s ti abbinbam 
manasakasim. 

Sammasambuddbaparinibbanato pana catucattalisatisata- 
dvisabasse jinasasanavasse dvidyirasaparibaranato b&visati- 
sattasatekasahasse khacbapancaparibaranato dvasattbisata- 
sabasse ca sirisakaraje 1 Vesakhapunnamiyam Sihaladipato 
agate Jambusiriniketanam Amarapurabbidbanam mabana- 
garam patte tib’ upasakebi sab a cba SEimaiiere disva tesam 
ii am am gottam acariyam paeariyam karanakaranafi ea 
puccbitva sutv& ativiyasomanassappatto durato agate natijane 
xlatisamgbo viya pariggabesim. Saddbadyanekagunadbiva- 
sassa Sakyasihanvayajatassa amhakam mabadbammarajassa 
pi pasadaniyam karanam vatva &rocetva sammapaccayebi 
anuggabapesim. Rakkbangadesato anitassa dbaramEtne 
bbagavati sammukbapatisamkbatassa Mabamuni n&ma 
mababuddbapatibhagassa yisasataratanubbedhamahap&sadam 
asanne Asokarame RatanabbummikittimaMviharato uttara- 
disabbage Jt'gantukEinani alaye padarikavase vasapesim. 

Tasmim yeva vasse vassupagammadivase cbannam sama- 
neranam sldbukam ubbato suddbikaranena puna samanerapa- 
bbajjam adasim. Kappasikakoseyyacivaradipaccayanuggahena 
ov&danus&sanadidhammanuggabena ca paritosesim. Anto- 
vassam pi temasam upasampadapekkbam katva patimokkbam 
sammav&cesim, Nadanaman ca upasakam pabbajjapekkbam 
katva bngadandakammasekbiyasikkbapadani sikkbapesim. 
Yassam vuttbakale pana npasampadapekkh&nam cbannam 
s&maner&nam pabbajjapekkbassa ca Nadan&massa upasakassa 


1 All these = 1801 a.d.— [K h.D ] 



SANDESA-KATHA. 


21 


pabbajj ilpasampadarababha vam kumudakundasaradacandika- 
samanasetagajapatino mahadharamaraufio arocesim. 

Pasanachattam iva sasanagarusasanamamako mabadham- 
raaraja pi tesam pattacivaradisaraanaparikkharam. sabbaip. 
niyyadetva te pi gihiliiigagabapanena , 1 suvannamaya- 
manikutamakutakundalavalayamiittaharapaman gas uv anil a- 
inalady anekalanikaranena raj avatthakancukam vasanena ca 
devarajavesasadisam cakkavattirajavesambarapetva, sagaran- 
tamaliipalarajanuccliavikaya hatthidantakhacitasuvannasivi- 
kaya abbiruhapetva, balabb^numandalasadise duve duve 
iianabbaranalamkatasuvamiachatte sisopari dharetva, maram- 
mabbasaya Kryin 2 icc abhidhanam nagadantakanakamani- 
paribhusitam 3 venuehattarajabhandam adikam 4 katva, aneka- 
satarajakakudhabhandapasaranena upasobbetva, nanadesaku- 
lasamudacinna 5 turiyavadagitanata 6 natakadimangala 7 cbane- 
na 8 anekasabassatbanantarappatlasenapatadyamaccaparijana- 
rajaparivarena ca parivarapetva, Masakkasaradevanagarasa- 
dise Amarapuranagare vitbanuvitbipariearanena Vejayanta- 
devapasadasadisapannasasataratanuccayapasadabbusitam raja- 
ni^esanam pavesetvA, tatth’ eva mangalachanagaranamake 
tibbummike suyannakutagare dakkbinamahesadidevorodba- 
ganena maba-nparajadirajakulaganena mahasenapatadir&ja- 
maccaganena asigabadiparicarakaganena ca saba catupari- 
samajjhe nisinno sakalas&mantarajaparivaro makasammata,- 
dyasarabhirmasakyarajabulappasuto saddhasilasutaeagadiga-* 
naganadhivaso dhavalagajapatimahadhammaraja tesaip. pae- 
cayanuggabadbammanuggaban ca sammasambodhipaccayarn 
katva, cbaddantabattbirajasondasadisena suvamabhinkarena 
dakkbinodakam patesi. 

Tato param pana te yatha vuttena sabb upakaranena 
saddbim rajanivesanato paccbimuttaradis&bhage an to nagare 
yeva thitam tidasapure Sudbammasalapatibbagam Sudham- 
mam nama tibhummikam suvannamahasalam aharapetva, 


1 B. °gam ga°. 2 B. knn iccha®. 3 B £untakaiiafoi c \ 

4 B, &dim. 6 B. °kmya°* 6 B. b natta°. 

7 B. °mangula°. 8 B. *jaaena. 
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imesam pabbajjam upasampadafi ca detba } ti samgbassa 
niyv&desi. 

Atba Nzm&bbivamsadhammasenapatimabatherapamukbo 
ekapannasaparim&no bhikkhusamgho Sudhammasalaya sarnipe 
thitaya hattbinatha 1 savanna fcbupayhayaeetiyasamalainkataya 
Suvannagubaya nama ekadasavipattisamatikkantiya tividha- 
sampattiyuttaya simaya sannipatitva, sammasambuddbapari- 
nibb&nato catucattalisatisatadvisabasse jinasasanavasse dvidvi- 
rasaparibaranato b&visatisattasatekasahasse kbacbapaacapari- 
haranato dvasattbisatasabasse ca sirisakaraje sampatte Katti- 
kamasajunbapakkbacatuddasidine divadvipabarevelatikkante 
dvigbatipamane cbayapadacbakkakale catutimsayuvassam 
Ambagabapitiyam 2 nama samaneram Ambagabatissam 3 
nama katva Nanabbivainsadhammasen^patittberena upaj jba- 
yena upasampadesi. Utlaradevivibaravasi tbero Pasadaviha- 
rav^si tbero Sonnalekhagaravibaravasi tbero ca tayo karnma- 
vacabbanaka upasampadacariva. 

Tasmim yeva divase diva dvipabaravelatikkante catugbati- 
pamane navacbayapadakale attbavisayuvassaip. Mahadampam 
nama samaneram Mahadampatissam , 4 nama katva ten 5 eva 
npaj jbayena upasampadesi. Te yeva tayo kamma vacabbanaka 
npasampad acariva, 

Tasmim yeva abani div& dvipabaravelatikkante cbagbat!- 
patnane ekadasachayapadakale pailcavisayuvassam Koccha- 
godbam , 5 nama s&maneram Koccba godhatissam nama 
katvi ten 5 eva upaj jbayena upasampadesi. Jayabhumma- 
nubbavanavibaravasi tbero E atan abbumm i ram mavib ara vast 
tbero Eavivamsakittisur^maccavibarav^si tbero ca tayo 
kammavacabbanaka upasampadaeariya. 

Tadabe yeva diva dvipabaravelatikkante sattagbatipamlne 
terasacbayapadakaie bavisat&yuvassam Brz-tkmanavattam 
nama samaneram Biabmanatissam 6 nama katva ten 5 eva 
upaj jbayena upasampMesi. Te yeva tayo kammavacabba- 
naka upasampadacariya. 

Tadabu yeva diva tipabaravelatikkante ekagbatipam&ne 


1 C. °naU°. 3 3 B. °pitiyam. 

B. attamamba®. 6 B. adds koagodKain.. € B. jmopaiitatissam. 
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pannarasacliay&padakile visatayuvassam Bogahavattaxn , 1 
nama samaneram Bogahatissam 2 nama katva ten ? eva 
upajjhayena upasampadesi. Pasanussapanaviharavasi thero 
Eatanabhummirammaviharav&si thero Eavivamsakittisura- 
maccaviharavasi thero ca tayo kammavacabhanaka upasam- 
padacariya. 

Tadahani 3 yeva diva tipaharavelatikkante tighatipamane 
sattarasacb ay apadakale visatayuvassam Vaturagammam nama 
samaneram V aturatissam n^ma 4 katva ten 7 eva upajjhayena 
upasampadesi. Te yeva tayo kammavacabhanaka upasam- 
pad&cariva. 

Tam divase yeva Nadam nama upasakam pi 5 Nanabhivam- 
sadhammasenapatittheren 5 eva upajjhayena pabbajesn 
yeva sikkhapadadayako pabbajjacariyo. Pabbajjaparr * ' ' 
ca tatth’ eva simamalake Dhammatissaza nama samanera- 
namaxa akasi. 

Tato param pana ekadhike yatba vutte jinasasanavasse 
sirisakaraje ca sampatte Y esakhamasaj uiihapakkhaterasadine 
diva ekapaharavelatikkante ekaghatipamane navacliayapa-, 
dakale chattimsayuvassam Dhammatissam nama tam saman- 
eram 6 kfanabhivamsadhammasenapatittherena upajjhayena 
upasampadesi. Eatanabhummirammaviharavasi thero Sonna- 
lekhagaraviharavasi thero ca dve kammavacabhanaka 
npasampadacariya. 

Evam pana ’mhehi Tambapannikanam pattaci varadikappi- 
yapaccayehi pabbajjupasampadaya ovadanusasaniya uddesa- 
paripucchaya cavanadhammakhandhapuhjamatte 7 sarire cute 
pi acavanadhammamahgalasanhutta — Ambagahatissadyabhi- 
dhanadanena ca dhammaniisanuggahanam katain. Tad etam 
na iabhasakkarasxlokadihetu, atha kho Lankadipe cirataram s 
sasanapafcitthanopayakarassa Bhagavato Arahato Sammasaxn- 
buddhassa varasasanabhivuddhijutikaranam theravamsapadi- 
panam Mahamahindattheradinam Mahavih^ravasinan ca 


1 C. Bho°. 2 B. jayatujinatissa 0 . 

4 B. dhacimadli ar atissa . 

4 B. tissanimani katyzL 

e B. tM°. 


3 B. tada.nl. 

5 B. -p-. 

7 B. °pmLaa. 
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bahulam pemamanag&ravasakkaccakaranena. Id&n’ etaraM 
vijjamananam tumhakan ca dhammavadinam pesalanam 
pagganhitukamena saraj akulasamaccasaparij anasanegamaj &- 
napadassa ca tidhabhinnasihalindassa mah adham mara j assa 
ditthadhammikasampariiyikatthabhipatthanena sabbalokanu- 
sasakassa satthuno sudullabbavarasasanabhiYuddbijutipacc^- 
sijqasanahetu y’eva katam. 

Tatha bi tesani idhagat&nam samaneranam upasakanafi 
cp pathamam eva panita j j b asay abb a vabh a v am vimaxn- 
setva, panitajjhasayabhavam tathato thetato natva, yatha 
d^ammam yatha vinayam ovadanusasanam kattukamena 
Sekhiyavatta-Khandhakavattam patbato attbato adhippa- 
yato ca vibhavetva, tesu yattesu pariyapannam " parimanda- 
lam parupissamiti sikkha karaniya ’ti ” 1 adikam “suppa- 
tiechanno antaragbare gamissaimti sikkba karaniya ’ti” 
adikan ca Sekhiyavattam, “sace arame kalo arocito boti 
timandalam patiechadentena parimandalam nivasetva kaya- 
bandhanam bandhitvel sagunam katva samghatiyo parupitvd 2 
ganthikam patimuncitva dhovitva pattam gahetva sadhukam 
ataramanena gamo pavisitabbo na v ’okkamma theranam 
bhikkhftnam purato gantabbam suppaticcbannena antara- 
gbare gantabban ’ti ” adikam, “ pindaearikena bbikkhave 
bbikkhuna idani gam am pavisissamiti timandalam paticcha- 
dentena parimandalam nivasetva kayabandhanam bandhitva 
sagunam katva samghatiyo parupitva , 3 ganthikam patimun- 
citva dhovitva pattam gahetva sadhukam ataramanena gamo 
pavisitabbo. Suppaticcbannena antaragbare gantabban ’ti ” 
adikam 4 ca Khandhakavattam sammamanasi karapetva, 
yktM upasampannehi gamadipavesane parimandalam suppatic- 
channam ca nivasanaparupanam 5 katabbam tatha samanerehi 
piti yatha dhammam yatbavinayam nivasan^parupananayam 
uggahapesim. 

Tattha pana Sekhiyavatta-Ebandhakavattam samanerehi 
i^a sikkhitabbam bhikkhu arabbha pannattattS. ’ti kassaci 


1 Oldenberg, Yinayapitakam, toI. it. p. 185. 

1 pSrtunpi 0 . 4 Ibid. voL ii. p. 213. 


2 B. paranpitva 
6 B. parumpa 0 . 
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&samka siya, tamnivattanattbam ay am MabavaggatthakatM- 
p&tho udaharitabbo. Tava pana attan& sikkhitabbasikkba- 
pad&ni na janati, saingb^tipattactyaradharanattbanaiilsajja- 
disu panabhojanadividhimbi ca na kusalo hoti, t&va bhojana- 
salam va salakabMjanattbanam va anriarn va tatbar&patfcha- 
nam na pesetabbo, santikavacaro yeva katabbo, baladarako 
viya patijaggitabbo, sabbam assa kappiy akappiy am &cikkhi- 
tabbam nivasanaparupansi&isu abbisamacarikesu vinetabbo. 
Tena pi anujanami bhikkhave dasab* angehi samannagatam 
samaneram nasetun 'ti 1 evam parato vnttani dasa nasanangani 
araka parivajjetva abbisamacarikam paripurentena dasavidhe 
sile sadbukam sikkbitabban ’ti. Ettba bi nivasanap^rupan^ 
disu 'ti adina samaneranam Sekbiyavatta-Kbandbakavattesu. 
sadbukam sikkhitabbatam dasseti . 2 

Tattbapi abhisamacarikasaddena sekbiyavattakbandba- 
kavattapariyayo 'ti kassaci asamka siya, tarn nivattanattbam 
idam tik&fctayavacanam. Abhisamacarikesu vinetabbo 'ti 
imina Sekbiya-upajjhayavattadi-abhisamaearikasilam anena 
puretabbam. Tatfcba ca kattabbassa akarane akattabbassa ca 
karane dandakammarabo 'ti dipetiti saratthadipani-vacanam. 
Abbisamacarikesu vinetabbo 'ti imina Sekhiyavatta-Khandba- 
kavattesu anriesu ca sukkavisattbi-adilokavajjasikkhapadesa 
samanerebi vattitabbam.- Tattba avattamano alajji danda- 
kammarabo 'ti dassetiti Yimativinodani-vacanam. Abbi- 
samacarikesu vinetabbo 'ti vacanato Sekhiya-upajjMyavatta- 
di-abbisamacarikasilam anena puretabbam. Tattba c&rittassa 
akarane varifctassa ca karane dandakammarabo 'ti dipetiti 
Y ajirabuddhi-tika-vacanam. Idam bi tikattayavacanam. 
Abbisamacarikasaddassa Sekbiyavatta-Khandhakavattapari- 
yayabbave sadbukam parupanarakkbanattbaya urabandbana- 
vafctam yuttarupam suttanuloman 'ti evam pi kassaci asamka 
siy&, tam nivattanattbam ayam culavaggapali. Na bbi- 
kkhaye katisutfcam dbaretabbam yo dbareyya apatti dukka- 
tass& 'ti . 3 Tatrayam attbakatba. Katisuttan 'ti yam kinci 


1 Mahavagga I. 60. 2 B. °si. 

8 This mast be Cullavagga Y. 2. 1 ; hut Oldenberg reads there (as at X 10) 

kaftsuttakam, and gives no various reading, (fth. D.) 
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katipilandhanam antamaso suttatantumattam piti urabandha- 
Bavattena bandhitabbattMnafi ca katipariy&pannam eva. 
Tathd hi Paraj ikakandatthakathay am yuttam pitthi ye 
majjhayattato pana hadayavatato ca patthaya yayad nakha- 
sikM ayam katipariechedo ’ti. Acariyupajjhayanam acinnam 
pi dhammikam eya yattati nadhammikam. Tenaha 
Samgitikhandhake 1 kappati bhante idam me upajjhayena 
ajjhacinnan idam me acariyena ajjhacimian ’ti ajjhaca- 
ritua ’ti. Acinnakappo kho avuso ekacco kappati. Ekacco 
na kappatiti. Tad atthakathayam pi ca ekacco kappa- 
ti ti dhammikam acinnam sandhaya yuttan ’ti aha. Tasma 
jinasasanam pas&nacchattam iva garum karontena yatha 
dhammam yatha yinayam patipajjantena dhammavadina 
lajjina iijupathagamina yatina yatha Paeityadyatthakathayam 
Yuttam, ganthikam patimuncitya anuv&fcantena giyaxp. pati- 
cchMetva ubho kaime samarn katva patisamharitva yava 
manibandham paticchadetva antaraghare gantabban ’ti, tatha 
upasampannehi yiya samanerehi pi ^ivasanaparnpanam 
katabban ’ti nittham ettha gantabbam. 

Amhakam pi dipe Samindadesasamkhate Siyamaratthe 
ekaccanaxn pali-atthakathatikadigandhesu yathabhutam 
attham ajanantanam Yonakabhikkh unain edisam samanera- 
nam ovadac&rittam atthi. Tam pi uddhamma-ubbinayabha- 
yena chadxlapetva maharaja sasanasuddhim akasi. 

Yarasasanajotane pi Lahkadipe Mahamahindattheradito 
pabhuti Mahaviharavasittheranatheram yatha dhammam 
yatha yinayam s&maiier&nam parimandalasappaticcharma- 
parupanaearittam hoti. Tatha hi Piyangudipa\ asitissatthe- 
rassa vatarogena saddhiyih&rikam Culanagam nama samane- 
ram y&gupatiggahanatthkya Culagamam pesanakale, tassa 
samanerassa civaram parupitv& tasmirn game Ouliya nka 
npasikaya geham npagatabhavam sihalavatthupakarane 
dasalekh&ya likhitapotthake gekarange. 

u Samghatim parupity&na pattahattho vicakkhano, okkhitta- 
cakkhu satimi Cdliya purato thito ’ti” &ha. Sihaladipe yeva 
Devagiriviharav&sittherassa vatabadhena saddhivih^rikam 


1 Cullavagga, XII. 1. 10=XII. 2. 8. 
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sdmaneram telapatiggahanatthaya gdtnam pesanakade, tassa 
sdmanerassa eiyaram parupityd gamam pavitthabhdvam 
Sahassavatthupakarane panca lekhaya likhitapotthake naka- 
range evam aha. “ Afcba aparabhage Devagi rivihdre ekassa 
bhikbhussa vatabadho dvadasa samvacchardni bddheti. So 
thero ekadivasam samaneram pakkositva samanera bhikkhaya 
caritva telam dnehiti aha. Tato sdmanero civaram pdrupitva 
sakalagamam bhikkbaya caritvd kinci alabhitvd gaechati. 
Tato so araacco sdmaneram disva bhante kim. pariyesathd 
*ti dha. Sdmanero attano agaiakaranam amaccassa kathesi. 
Tam sutva amacco tena hi bhante idh # eva hotkd f ti vatvd, 
tassa hattbato thalakam gahetva anfco pavisefcva chtirikanx 
mulen a thapetva* atthakahapanagghanakam telam th&lakani 
p&retvd, sdmanerassa adasiti.” Tasma attano jivitaiu iva 
sasanavaram pemamanasena sikkhaya garukarakena uddham- 
mam ubbinayam anaearam parivaj j itukaroena dhamma- 
vinayasafm uttam samacaram attanapi patipajjitabbam pare- 
sam pi ovaditabbam anusasitabbam. 

Anxlam pi Siyamadesasamkh&fa-Tonakaratthav&siuam 
atthakatbaya palim tibaya atthakatham gaiidtantarena 
gandhantaram samsandetya, bhagavato saip.gahakanan ea 
abbippayam ajanantanam ekaccanam Yonakabhikkhunam 
gamadipavesane patbaznam ekams&m ekam civaram karitvA 
paceha tass* npari ekam yd dye yd civaram nbhato pdra- 
panacarittam atthi. Tad etarn pi nddham ma-ubbin ayabhb- 
vena chaddapetvd sasanasuddbim akdsi maharaja, 

Evam pan’ amhakam idh* agatanam Sihal abliikkh&Bain 
dhammamisdnaggabanam tumhdkaxl ca dhamxnapatisaxnyutta- 
sandesapesanam kappanam ko^isatena pi ativiyadullabha- 
sasanayarabbiy uddbij otihetu yevd 9 ti yoniso manasi kdtabbam. 
Mayam hi sabbattha sasanavardbhiyuddhijotim abbipattbema. 
Yisesato Tambapannidipavare. Tafl hi pnbbe sdsanavarfi- 
bbivuddhijotitthdnam ariyaj anaparipunnam iva jatam amata- 
mahanibbdnotaranatitthabh&tain. Tasmd 

Battimsayojanam dlgham attbdrasabi vitthatam 

Lankddipavaram ndma Tambapanmti tam abu 

Tatthariy&nivutthan ca Mabdmeghavanddikam 
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Mababodhim siripadam Sonnamalin ca cetiyam 
Thup&ramam Kalyaniyam solasattbanakam pi ca 
Dine dine pi pftjema vippasannena cetasa *ti 

iti buddh&nubuddhapabodbanattbanabh&te mabajambudipe 
amaranagarasamkase Anmrapiirabbidbanamabanagare ane- 
karatthasaminanamaiidalarajadbipatibbutassa kumudakunda- 
saradacandikasamanadhavalanekasetibbapatino siripavaravi- 
jayanantayasatribhavanadity adbipatipanditam ahadhamma- 
rajadbirajabbidbanassa mabar&jassa garuna Asokaramara- 
tanabbummikittadyanekasuvannamabavibaravasina Nanabbi- 
vamsadbammasenapatinamina mahaganina mabaveyyakara-^ 
nena upajjbacariyabbavappattena mahatberena Sibalagatanam 
sattannam bbikkhunain. battbe datva Sihaladipe dipavare 
Samkantanagare Sirivaddhanavbaye anekasamantarajamoli- 
makutabbutassa inabadbammarajassa gar a no Dbamma- 
kkbandbdbbidbanassa mabatberassa c* eva Rohanajanapada- 
v&si-Dhammarakkhitattberassa ca tad aihlesaii ca jinasasana- 
mamakanam bbikkhuvar&nam pesita jinasasanapatisafmutta 
Sandesakatba. 

Ay am pana Sandesakatba sammasambuddbaparinibba- 
nato pancaeattalisatisatadvisabasse jinasasanavasse dvidvirasa- 
paribaranato tevisatisattasatekasabasse. Kbacbapailcapari- 
baranato tesattbisatasabasse ca sirisakaraje sampatte Yesa- 
kbamasajunbapakkbadvadasiyam gurudine diva ekappaba- 
rakale anayasena nittbapita. Tass* eva Yesakhamasassa 
pun nanny am ravidine div& catunadikale pesita ’ti. 

Lankadipe Anuruddbattberena katam Abhidbammattba- 
samgabam. Tatth’ eva Sumangalasamittberena katam Abhi- 
dbammattbavibbavinim nama tikam. Jambudipe Arimadda- 
napure Cbapadattberena katam Samkh epavannanam nama 
tikan ca ambakam dhammadanatthaya Sihalabbikkhu- 
samghassa dema. Sasanamulabbutnm imam pakaranattayam. 
sadhukam vacetba dbaretha. Sabbam pi ca vinayabhidham- 
masuttantapabbedam gandhaj&tam r^janacchavikaddte pesite 
ambakam mab&raj& dassati Mayam pi ussaham karoma. 
Idam pi sasanapatisannuttavacanam, satatam sasanabitaka- 
mena manasi katabban ’ti. 
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NOTES AND QUERIES, 

BY 

The Rev. RICHARD MORRIS, M.A., LL.D. 


AKKHANAYEDHL 

Dhanuggaho Asadiso rajaputto raahabbalo II clurepati 
akkhanavedhi mahakayappadalano (Jat. ii. p. 91). 

For a parallel passage see Ahgutfcara-Nikaya, iii. 131, 
p. 284 : — 

Idlia bhikkhave bhikkhu durepati ca hoti akkhana- 
vedhi ca maliato ca kayassa padaleta. 

In the Divyavadana, p. 59, we find dure- vedha and 
akshunna-vedha an act of throwing the spear no as to 
graze the mark/ 

The Sanskrit akshunna seems to be a mere corruption of 
the Pali akkhana ‘ lightning/ See the Commentator's 
note to the gatha in Jat. ii. p. 91, 1. 11-12. 

ATTHBIINJA. 

This word occurs in Jaina Prakrit. Dr. Jacobi, in his 
translation of the Acaraiiga Sutta i. 1. 6 (Sacred Books of the 
East, vol. xxii. p. 12), says : u I do not know the meaning of 
this word (atthirninja), which is rendered [by the Sanskrit 
Commentary] asthi-miil j a.” 

The Pali atthirninja, as is w T ell known, signifies ^one- 
marrow/ and the latter part of the compound Childers refers 
to Sk. majja without attempting to show by what steps 
min j a bas grown out of m aj j a. 



30 


.NOTES AND QUERIES. 


Dr. Jacobi’s quotation of asthi-minj& 1 is important as 
proof of a Sk. minja, Le. mrinj a, cf. Sk. mrij&, wiping, 
smearing, from the root mrij, of which there was probably 
a nasalized form mrinj, and from which majja, evidently 
a prakritised form, could be derived. 

Other etymologies of majja suggest themselves : (1) 
majja =by assimilation mahj a from the root mahj, to wipe, 
smear (cf. A.S. smeru, fat, smear, with Gr. <rfia€iv, 
to rub, wipe; Sk. \/lip, smear, daub, lepa, salve, grease) ; 
(2) majja = matija = marja (cf. Prakrit mahj ara for 
marjara) from the root mrij. 

I do not think that Pali mihja in atthi-mihja can be 
derived from Sk. majja, but that Pali and Jaina Prakrit, 
retain an older form. 


ARAGHATTA. 

Cakkavattaka, Oullavagga, v. 16. 2, in Yihaya Texts, 
pt. iii. p. 112, is neatly rendered by 4 wheel and axle.’ The 
translators give Buddhaghosa’s note, which they describe as 
4 unintelligible ’ — a rahatta-ghati-yanta. The explan a- 
tion of the Commentator, however, may easily be rendered 
intelligible by a very slight correction of the manuscript 
reading. I would propose to amend it to araghatta- 
ghatiyanta. The former part of this compound is the 
Sk. araghatta, and corresponds exactly to the Hindi arhat 
or rahat, 4 a well-wheel, the so-called Persian wheel — a string 
of earthen pots attached to a revolving wheel over a well, 
which go down empty and come up full, and tilt the water 
into a trough.’ While on the subject of wells it may be 
noted that karakataka (Cull. v. 16. 2) cannot be 4 a 
bullock machine,’ or a bullock draw-well, but a hook in the 
form of a crab’s claw, to which the 4 bucket ’ was attached 
instead of to the tiila or cakkavattaka. The Commentator 
says that the long ropes used for the purpose of drawing up 


1 I assume that minja is not after all a coinage by the Commentator. 
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the bucket were worked either by band (over a wheel) or by 
a bullock. Compare, too, Buddhaghosa’s note on camma- 
khanda (Yinaya Texts, pt. iii. p. 113) : — 

Cammakhandanx naxna tulaya va karakatake 1 2 va yoje- 
tabbam cammabhajanam. 

XTJJAGGHATI, TIJJHAGGATL 

Childers has uj jhaggika, loud laughter, but not ajjha- 
ggati. See Theri-Gatha, pp. 131, 183; Puggala-Pannatti, 
p. 67. The simple verb jagghati 8 (not in Childers) is in 
J&t. iii. p. 223, 1. 25. See Suttavibhahga, i. p. 128; 
Anguttara, iii. 67. 5. 


UBBANDHATL 

Childers has no record of this verb, which with ra jjuya 
probably means to strangle/ See Jat. i. p. 504. In a 
parallel passage in Jat. iii. p. 345, rajjuya is omitted. 
See Sutta Vibhahga, I. p. 73 ; Theri-Gatha, y. 80, p. 131. 

There is a verb ubbhandati (notin Childers) in ITaha- 
vagga yiii. 13, 1, ‘ to bundle up, wrap up * ; and, with a 
different meaning, a verb ubbhandeti (Theri-Gatha, p.204). 

BLLOKA. 

Till ok a (see Cilimika), ‘a cloth placed under the bed- 
stead or chair to keep the stuffing from coming out/ Cull, 
yi. 2. 7, Mah&vagga i. 25. 15 ; ‘a cloth to remove cobwebs/ 
Cull. viii. 1. 3. The translators of the Yinaya Texts give no 
etymology of the word, and seem to look upon it as a 
corrupt form. May it not be considered a variant of nil oca 
an awning, for the chair during the process of upholstering 
would be turned up, and the cloth would become, so to 
speak, ‘an awning 9 ? In the Aupapatika Sutta, § 32, we find 
a form ulloga = ulloka, and ulloya= ulloca. 


1 MS. katadakatake. 

2 Sk. has no Vjhagg, Vjaggh; cf. Sk. Vkakk, 
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USSOLHIKi. 

Childers has TTssolhi, but not XT ssolhika. Cf* 

5Ta hi nun* imassa samanassa [| tucchakotthasmim musikiL 

TJssolhikaya naccanti || ten&yam saraano sukhi. 

(Samyutta Nikaya, vii. 1. 10, pp. 170, 171). 

EKODI-BHAVA . 1 

“ This term has been variously explained by P&li and 
Buddhist scholars. Burnouf renders it by ‘ unity ’ (of 
mind), G-ogerly by ‘purity/ Prof. Rhys Davids by ‘exalta- 
tion/ Childers defines it by * predominance ’ ; but adds 
that he does not feel competent to give a decided opinion 
as to the exact meaning of ekodi-bhava. According to 
a commentary quoted in his dictionary, ekodi = eka+udi 
(from udeti), and is a synonym (adhi-vacana) of Sam&dhi. 
Prof. Kern, in the introduction to his translation of the 
‘ Saddharma-Pundarika * (‘Sacred Books of the East/ 
vol. xxi. p. xvii), calls attention to the corresponding term, 
ekoti-bhava in the ‘ Lalita-Vistara/ p. 439, 1. 6, which 
he connects with the a7ra% Xeydfievov ekoti in the ‘ Satapa- 
thabrahmana/, xii. 2. 2. 4. Referring to the P. W., s.t\ 
ijti, we find that ekoti (used in the plural) means ‘having 
the same objects or desires of enjoyment (as food, etc.)/ 
This use of so rare a term does not help us to explain the 
Buddhist sense of ekodi, nor does the word ekoti-bh&va 
of the ‘ Lalita-Vistara ’ throw any light upon the subject 
beyond the fact that it does duty for the ekodi -bh&va 
of the Southern Buddhists. 

Childers, unfortunately, gives no references for the use of 
ekodi-bhava except one stock passage descriptive of the 
four jh&nas. The following passage goes to show that 
‘ ekodi- bhavo 5 is connected with Sam ad hi (a more ad- 
vanced state of meditation than Jhana) : 


1 See “ Academy ,s for March 27th, 1886, p. 222. 
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‘ Pancan gike sam&dhimhi sante ekodibhavite 1 
patippassaddhiladdh 3 amhi/ etc. 

(Thera-Gatha, v. 916.) 

In verse 962 of the ‘ Sutta-Nipata 51 we find ekodi un- 
combined in the phrase ‘ekodi nipako sato/ i.e. intent on one 
object , wise and thoughtful (see Prof. FausbolFs translation, 
€ Sacred Books of the East/ vol. x. p. 181). With this 
compare a similar passage (where the plural is used) in the 
Samyutta-Nik&ya, ii. 2. 1. The commentator explains ekodi 
by ekaggacitta. The Burmese (Phayre MS.) version has 
ekodhi, which is probably an attempt to secure a reading 
that shall be more self-evident and intelligible than ekodi. 
It nevertheless points, I venture to think, to the real 
etymology of the word, from eka and odhi (or avadhizz: 
‘end, point, aim’). The loss of aspiration seen in ekodi 
is not altogether unknown in Pali, and may be due to the 
following aspirate in ekodi-bhava, for the use of ekodi 
uncombined is known only to occur in one stock phrase. 
Ekodi-bhava will therefore signify concentration (of the 
mind) on one object, i.e . on Arahatship or Nirvana, in which 
there is no mental or bodily disturbance of any kind. 2 
Hence we find, instead of ekodi nipakosato, the phrase 
(similar in meaning) acapalo nipako samvutindriyo. 

It is well known that the Jain as, in their philosophical 
system, employed many terms in common with the 
Buddhists; so that we are not surprised to find corre- 
sponding closely in meaning to ekodibhava the terms 
(used in reference to pure jhana) egatta-bhava, egatti- 
bbava=ekagrata. 3 With this compare the Jaina ‘manaso 
egattibh&va* (Aupapatika Sutta, p. 59) with the Pali 


1 Ekodhibhuto occurs in the Satipattbana-vagga of the S am yutta - Nik ay a . 
See Aiiguttara-Nikaya, iii. 100, 4. 

3 Of. Suhfiato samadhi, animitto samadhi, appanihifco s am adlii 
(Milinda-Pafiha, p. 337 ; Ahguttara, iii. 163, p. 299). 

3 In the Yoga philosophy ekagrata is defined as * fixedness of the thinking 
principle upon any sentmous object to which it may he directed; ekaggata 
is never, 1 think, thus used in Pali. Certain of the Kanmiatthana exercises con- 
sisted iii fixing the mind on some sensuous object. 

D 



34 


NOTES AND QTTEEIES. 


< manaso ekodibhava 5 (Brahmajala Sutta). The Jamas 
were not ignorant of the term avadhi, cf. ohi-nana= 
avadhi-jnana (Aupapatika Sutta, §§ 30, 41); but they 
restricted it to f the knowledge of special objects produced 
by right intuition (samyag-darsana = Pali samma-das- 
sana), etc., as destroying the natural hindrances 5 (see Life 
and JSssaijs of Colebrooke , vol. i, p. 415). Prof. Jacobi defines 
‘ ohi-iiana 5 as a sort of supernatural knowledge, and notes 
that the Jaina theories and terminology, relating to the 
various degrees of knowledge up to omniscience, differ from 
those of the Brahmanie philosophers and Buddhists. 1 It is 
worth noticing, however, that the Jaina kevala, the 
highest degree of knowledge, consisting in omniscience, 
is identical with the Buddhist kevala or Nirvana (cf. 
kevali, Thera-Gatha, v. 679; Sutta-Nipata, v. 82; Sam- 
yutta-Nik&ya, vii. i. 8-9). In the Yoga philosophy kai- 
valya denoted isolation of the ‘ self* from the phenomenal 
world, consisting in absolute extirpation of pain. This final 
deliverance from the bondage of ‘ rebirth * among men 
or gods was the final reward of meditation (samadhi), and 
approximated closely to the Buddhist Nirvana. 

Before taking leave of ekodibhava, we must bear in 
mind the fact, pointed out by Prof. Kern (Saddharma- 
Pundarika, p. xvi), that certain parts of the Northern 
Buddhist books, more especially the verses, have been 
Sanskritized to a very large extent, ‘ so that they ought 
to be restored as much as possible to a more primitive 
form before a comparison with P.ali can lead to a satisfactory 
result. 5 The P&li forms, however, may still be allowed to 
throw some light upon these modernized and altered texts, 
and ekodi seems to be a case in point. To the Southern 
Buddhists, ekoti for eka + uti would be unintelligible, 
for no known text gives any example of this rare word uti, 
which seems to belong only to the Yedic and Brahmana 
periods; while to the Northern Buddhists the Prakritized 


1 See an interesting note on ohi-nana, in Dr. Hoernle’s edition of the Uvasaga- 
dasao,” fase. i. p. 48. 
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form, ekodi or ekodhi, would be equally perplexing, and 
would cause them to Sanskritize it as best they could* 
A very good instance of this Sanskritizing process in the 
‘ Saddharma-Pundarika * (pp. 142, 146, 395), which has 
escaped the keen eye of Prof, Kern, is seen in sy andanika- 
g&thodilla (par* lect — odigilla, — odigalla), translated by 
* gutters and dirty pools. 5 Prof. Kern acknowledges that his 
rendering of guthodilla is conjectural. Here we may call 
in Pali to throw some light upon the whole compound 
syandanika 0 . Not seldom we find the Pali terms canda- 
nika and oligalla occurring together (see Anguttara- 
* Nikaya, III, vi. 8 ; Milinda-Panha, p. 220 ; Sabb&sava 
Sutta), the former meaning, according to the Abhidhanappa- 
dipika, ‘ a dirty pool at the entrance of a village, 5 the latter 
‘a dirty pool near a village. 5 The Pali candanika 
is probably to be referred to a more original candanika, 
from the root cand, and signifies a turbid pool, or one liable 
to become so on account of not being inclosed (see Thera 
Gr&tha, 1. 567 ; Cullavagga, v. 17, 1). Buddhaghosa defines 
it as asucikalalakupo. The Sanskrit syandanika, 
according to the lexicographers, does not mean a tank, well, 
or pool, but £ a drop of saliva/ and the meaning ‘ gutter 5 
given to it by Prof. Kern is deduced by him from the root 
syand (cf. syandana, oozing water). It is one of those 
words that may he restored to its primitive form, since it is 
in fact a clever Sanskritizing of Pali candanika. Gutho- 
dilla should, I think, be rendered ‘ cesspool/ answering to 
Pali guthak&po. But the latter part of £ guthodilla= 
gutha+ udilla 5 offers many difficulties. Prof. Kern quotes 
the Pali oligalla as a parallel form ; and, at the first 
glance, udilla (udigilla or udigalla) looks very much 
like a Sanskritizing of a more primitive oligalla, with an 
attempt, perhaps, to connect it with udu. All the MSS* 
I have examined have the dental, and not the cerebral, 
l in oligalla, though Dr. Trenckner finds the word with 
the cerebral l in the Milinda-Panha, The form udilla may 
point to an older udikilla, from avadi = avati ‘pit, 
well’; while the Pali oligalla may stand for a more 
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original alia gal la, from alia ( wet ? =(ulla, oil a, well- 
known Prakrit forms, Sanskrit ardra) ‘swampy, marshy/ 
and g a Harr Sanskrit garta, Prakrit gadda ‘well, pit/ 

Prof. Jacobi, in the Glossary to ‘ Ausgewahlte Erzah- 
lungen in Maharashtri/ gives us a form ‘ ulli = schmiere/ 

But all this is by way of conjecture. When we have 
more Buddhist and Jaina texts, we may perhaps be able 
to solve the difficulties offered by this and numerous other 
points in P&li philology.” 

Prof. Max Muller, on the substance of the above, con- 
tributed the following interesting note to the “Academy ” for 
April 3rd, 1886, p. 241 

“After reading Dr. Morris’s suggestive article on ‘ Eko- 
dibhava’ in last week’s ‘Academy/ I looked through 
my Buddhist slips, and found there a note that a MS. of the 
India Office Library reads Ekotibh&va in the ‘ Lalita- 
Yistara/ p. 439, 1. 5, and that the same reading occurs on 
p. 147, 1. 8, instead of ekabhibhava. Added to this, I 
find a query, ‘Could it be for ekakotibhava ? ’ I am 
not certain whether this is my own conjecture, or whether 
some one else has suggested it before. Of course the 
meaning of ekakoti and ekakotibhava would be clear. 
It would be the same as ekagra and ekagrabhava. 
Ekagra occurs in the very first line of Manu, and is well 
explained there by vishayantaravyakshipta/ritta, 
‘concentrated, his mind not being distracted by any other 
objects/ Koti is used for the tw r o ends of a bow, and 
particularly in philosophical writings for the two alternatives 
of an argument. Ekakoti would, therefore, mean being 
absorbed in one view. I do not give much for ekoti in 
the Satapathabr&hmana, explained as meaning ‘having 
the same course/ It looks to me like an attempt to explain 
a Bhasha word which had ceased to be intelligible. I agree 
with Dr. Morris that the explanation sent to Childers by 
his friend Subhffti is likewise very artificial. Schiefner’s 
explanation, too, which Dr. Morris does not mention, namely, 
that ekotibhava represents ekavali- or ekolibhava, is 
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not convincing. Dr. Morris proposes ekavadhi- or 
ekodhibhava, which would give a good meaning, namely, 

4 absorbed in one limit/ if the transition of avadhi, the 
Jaina obi, into odi, and, again, the representation of odi 
by Sanskrit oti, could be supported by analogous cases. To 
take ekoti as an irregular contraction of ekakoti is, no 
doubt, unusual. It reminds us of 4 mineralogy * instead of 
4 mineralology. , Bat unless something unusual had hap- 
pened, native commentators would probably have been less 
at a loss to account for this mysterious word. However, I 
only mention this derivation. I do not claim either the 
merit or the responsibility of it/ 5 

Prof. Eggeiing was kind enough, at the request of Dr. 
Rhys Davids, to send the following note on ekoti: — 

44 The passage in question (Sat. Br. K. xii. 2, 2, 4) runs as 
follows : — Prishthyabhiplavau tantre kurviteti ha smalm 
Paiixgyah ; fcayoh stotrani ca sastr&ni ca saipearayed iti. Sa 
yafc sanicarayati tasmad ime prana nana santa ekotayah, 
samanam ritini anusamcaranti. 

4 Let him make the Prishthya and Abhiplava the two 
tantras/ said Paiiigya ; 4 and let him make both the 
Stotras and Sastras in (or, of) these two run together (? ie. 
in the same manner). 5 Kow, because he makes them run 
together (Pin the same manner), therefore these vital airs 
(of man), though being distinct, are ekoti, run together 
along one and the same uti. 

The question is. What is here the meaning of t antra and 
uti? Prof. Weber (in Bottl.-Roth’s Diet.) takes t antra 
in the metaphorical sense of 4 normal form, fundamental 
order 5 ; and hti (from av 4 to favour 5 ) in that of ‘striving 
after a goal, course/ My own interpretation is rather 
different. I take tantra in its original sense of 4 warp/ 
and uti (from va, 4 to weave *) in that of 4 web, weft/ 

He is to make the Prishthya and Abhiplava the warps of 
two (sacrificial) webs. And because he makes the stotras 
and sastras run together therein (P as the woof), therefore 
these vital airs of man are 4 one" webbed/ run along one and 



38 


NOTES AND QUERIES* 


the same weh. While I certainly think that this is the, 
meaning of the passage, it seems to be quite possible that 
a play on the word ufci is intended here, viz . that it may 
have both the meaning of ‘ web 5 and 4 course/ 

Prof. Weber seems to think that the passage (with uti) 
is corrupt or incomplete ; but I have compared the Bodleian 
MS. of the K&nva recension, and find that it has the same 
rendering of this passage. 

Whether this ‘ekoti* has anything to do with the 
ekotibhava of the Lalitavistara is very doubtful, at all 
events I do not think that any chronological (or synchro- 
nistic) inferences can be drawn from this coincidence/ 5 

OPADHIKA. 

“ Yajamanam manussanam 
punnapekhanapaninam 
karotam opadhikam punilam 
kattha dinnam mahapphalan ti.” 

( Sarny utta-N ikay a, vi. 2, p. 233.) 

The only meaning that Childers assigns to opadhika 
is * belonging to upadbi 5 ; but this gives no explanation 
of the word in the gatha above quoted. 

Bearing in mind such phrases as “ pmlfiani anekani 
karoti/ 5 " punfrnm anappakam karoti/ 5 opadhika must 
mean 1 exceedingly great/ and be connected with Sk. up&~ 
dhika. 1 The Editors of the Bivyavadana register an equally 
puzzling aupadhika (p. 542, L 17-28). 

KBKKUTA-SAMPItIKA. 

This occurs in Anguttara Nikaya, iii. 56, with reference to 
a shower of sparks or of hot ashes. 

In the Bivyavadana, p. 316, 1. 11, we have kukutasaxn- 


Opadhika cannot be referred to npadahati (not in Childers). See 
Milmda-panha, pp. 108, 109, 164 ; SnttaTibkanga, il. p. 148, 
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pata, 1 and in the Index of Words the Editors suggest 
kukura [? kukula]. 

The form kukku ta is no doubt correct, being an onoma- 
topoeic word, of which kukkula or kukkula is a variant 
(see Jataka, ii. p. 134 ; Samyutta, x. 7, p. 209). 

Kukkuta also signifies a cock, and from its red comb the 
cock was used as a symbol of fire. Margaret Hunt, the 
translator of Grimm’s Household Tales, voL ii. p. 128, says, 
“ I will set a red cock on your roof is the incendiary’s threat 
in Germany, where fire is compared to a cock flying from 
house to house. Grimm’s Deutsche Mythologie, p. 568. 
Bed cock- era wing — a cant term for fire-raising in the south 
of Scotland/’ 


OILIMXKl, cillaka. 

The word Oilimika occurs in Oullavagga, vi. 2. 6. 7, and= 
cimilika in Suita vibh an ga, ii. 40 (cf. note 5 on Mahavagga, 
vii. 1. 5). Dr. E. Muller refers cilimika to Sk. eilamilika, 
cilimilika, ciliminika 4 an ornament,’ but the translators 
of the Vinaya Texts render it ‘ carpet,’ ‘rug/ and suggest 
its connection with cola [Pcela]. Buddhaghosa explains 
cilimika as talapannadihi kata. This shows that it 
was a kind of cloth made from leaves, hark, etc., like the 
Hindi jhilamili kind of cloth/ jhilamila kind 
of gauze/ cf. Marathi jhilamild * ornamental shreds of 
paper, fringe/ With these forms we must connect Hindi 
cilavana, cilamana, a kind of gauze used as a Venetian 
Mind. The Pali cilimika may have been applied to a 
carpet or rug on account of its fringe or edging. Oilimika 
is used by the Commentator to explain ulloka, * a cloth/ 
* duster 9 (Cull. vi. 2. 7). Here perhaps we should compare 
Sk. jhilli * cloth/ jhillika * a cloth or rag used for apply- 
ing colour on unguents/ from cira * rag, cloth/ For the 
forms with initial jh=e compare Sk. jhiri, jhirika, jhil- 
lika ‘a cricket/ wLh ciri, cirika, cilli, cillika ‘a cricket/ 


1 Kukkutasampsta occuis m Suttavibhaiga, II. p. 63. 
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There is a Pali cillaka (not in Childers) signifying f bark 
cloth. 5 It occurs in a somewhat difficult passage in Theri- 
Gatha, v. 390 

DittM hi maya sucitta sombha daruka-cillak& nava | 
Tantihi ca khilakehi ca vinibaddha vividham panaccita 
(1390(1 

Tamh 5 uddhate tanti-khilake vi sat the yikale paripakkate| 
Avindekhandaso kate kimhi tattha manam nivesaye ? 1(391 II 
Tathupamam dehakani main tehi dhammehi viha na vattanti 
Dhammehi vina na vattanti kimhi tattha manam nive- 
saye? 1(392(1 

“ I have seen forsooth a new and beautifully formed figure 
(or puppet) made up of wood and bark, fastened together by 
strings and pins, and made to go through various motions 
(like a dancer ). But when the pins were pulled out, and 
both pins and strings detached and scattered about, you 
would not find (any rupa or form) in the broken-up figure, 
(for) on what 1 in that (figure) would you fix the mind (as 
the real form or rupa) ? The body (with its various limbs) 
making-up me such a figure (as this dancing puppet) does 
not exist apart from these conditions (of its several parts, Le. 
the four dhatus). On what then in that (bodily frame of 
mine) would you fix the mind (as the rfipa) since without 
these conditions it does not exist ? 55 

Sombha (not in Childers) is explained by the Commentary, 
p. 211, as sombhaka, which really gives us no help to the 
meaning of the word. It seems here evidently to have the 
meaning of potthaka (not in Childers) ‘a figure made of 
wood/ ‘ a modelled figure 5 cf. Sk. pusta, pustaka). 
Sombh& must be referred to the V?umbh or Vfubh. 2 * 


1 I.e. on wbairpardcnlar part of the figure when reduced to fragments. 

3 Is sohhaartka m (sobhanakaranam) in tbe Majjhima sila, rendered 4 balls ’ 

by Dr. Davids (Buddhik-fiftmas, p, 192), to be reterred to sombha in the 

passage-tf anstatedT ab ove, and to be r endered by, ‘ puppet shows* ? 
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■With regard to cilimika, cillaka and clra, Sk. lexico- 
graphers offer no etymology. I would venture to suggest an 
onomatopoeic root cir or oik ‘to crackle ' (cf our ‘ scrap 9 
from ‘ scrape’), seen in Hindi eiracirana, ciiacilan& ‘to 
crackle ' ; cirana ‘ to rend, tear ' ; ciri ‘ a cut, tear 9 ; jhila- 
mil^na ‘to crackle'; jhiri ‘crack, slit, bark.' 

CHANDAKA. 

Chandakam sambarati (not in Childers) seems to mean 
‘to raise a subscription,' ‘make a collection.' Cf Hindi 
canda uthan& ‘get up a subscription,' ‘contribute/ See 
Jat. i. p. 422 ; Jat. ii. pp. 45, 196 ; Suttavibhanga, ii. p. 250. 

DHAMSATI. 

Childers registers dhamseti ‘ to fell,' ‘ destroy,' but not 
dhamsati ‘to fall,' ‘fall away from' (with the ablative). 
Cf. 1 J&t. iii. p. 260, where dhamsati is explained in the 
Commentary by parihiyyati; also Jat. iii. p. 457, “sag- 
gatthana dhamsati/' explained in the Com. by “&kasato 
bhassitva pathavim pavissati." Dhamsate occurs in 
Thera-Gratha, v. 225, “ sukha so dhamsate," and in v. *610, 
“ dussilo pana mittehi dhamsate papam acaram." 

MKUJATL 

Under this head Childers has omitted to register two 
distinct verbs. The first must be referred to the Sk. nikfij 
* to chirp, warble, hum.' 

Kanasmixp. vanasandacarini kokila va madhuram nikujitam 
Tam jar ay a khalitam tahim tahim saecavadivacanam anan- 
iiatha (Theri-Gatha, v. 261). 1 

The second nikfijati (of onomatopoeic origin with the first) 
is not found in Sanskrit. It means ‘to twang.' Cf Sk. 


1 Cf. Khippam giram eraya vaggu vaggum hamso va paggayha sanilam nikujam 
Bmdussarena suvikappiteaa (Thera- Githa, v. 1270). 
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-v/§inj (weakened form of a root kinj or kuiij) 'to twang, 
jingle 9 ; §ifijint f a bow-string 5 ; and V kunj ‘to rustle/ 
Yath& capo ninnamati jiya capo nikujati (Jat. iii. No. 897, 
p. 323,1.7). 


NJKKINilL 

Childers registers kinati and vikkin&ti, hut not nikki- 
n&ti, hut see Milinda-paiiha, p. 284. Does avapitum in 
Milinda, p. 279, mean ‘to cast off 5 or ‘to give as a present/ 
“ labhati pita puttam inafcto va ajivakapakato va avapitum 
v& vikkinitum va ti” 


NIBBHOGA. 

Anilatra ottha-nibbh©g& nayam janati kincanan ti (Jat. 
iL No. 247, p.*264). 

The only meaning assigned to nibbhoga in Childers's 
dictionary is ‘wretched, miserable/ but in the passage above 
■quoted from the Jataka-book nibbhoga signifies ‘a dis- 
tortion 5 ; otthamibbhoga—oUha-bhaiijana 1 ‘ making a 
wry face 5 (Jat. ii. p. 263, L 25). Nibbhoga, not used in 
this -sense in Sanskrit, is from nirbhuj, ef. Sanskrit 
oshthau nirbhujati ‘to distort one's lips, make a wry 
face/ 1 corresponding to Pali ottham bhanjatl (Pottham 
bhunj&ti), Jat. ii. pp. 263, 264. 

PAYECCHATX and ANTJPPAYECCHATL 2 

The words pavecchati and anuppavecchati present 
many difficulties to Pali scholars, and no satisfactory 
explanation has., as yet, been given of them. 

Dr. Trenckner has pointed out (“Pali Miscellanies/’ p. 61) 
that “pavecchati ‘to give/ is traditionally explained by 
paveseti (as if causal), or by deti, and looks like a 


1 Of, Sk. bhafyana, Khanjanaka 4 contortion of the lips, decay of the teeth.* 

* See “Academy” for Sept. 26th, 188©, p. 207. 
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derivative from avikshat ; bat neither vif nor visit 
makes good sense. In the meaning it agrees with Sanskrit 
prayaechati, but the identification presents some 
phonetical difficulties/’ 

Though pavecchati mean s 4 to give, ? the syntactical 
use of deti is not quite the same; the latter usually takes 
an accusative ‘and dative, the former an accusative and 
locative. Childers is altogether silent about this construe* 
tion; but compare the use of pavecchati in the follow- 
ing passages : 

u Adevyesu dadam dan am deyyesu na pavecchati.” 

(Jat. iii p. 12 ; see also p. 172.) 

“ Kalena tamhi havyam pavecchati.” 

(Sutta-Nipata, vv. 468-4, 490.) 

44 Appasmiip. ye pavecch&nti esa dhammo sanantato.” 

, (Samy utta- Nikaya, I. iv. 2.) 

This employment of an accusative and locative seems to 
indicate that the original meaning of pavecchati was 
probably not 4 to give/ but * to pour down (on)/ and hence, 
to 4 bestow, give/ 

Instead of referring it to the root vi§ or vish, it might 
well be derived from the root vrish ( 4 varsh ? ), 4 to rain/ 

* to induce to rain’ (causal). Cf. Pali aechati, from the 
root as, through the aorist acchi. 

It is worth noting that, traditionally, the meaning of 
^‘give’ is assigned to vrish by the Sanskrit lexicographers. 
But the Sanskrit pra- vrish is represented in Pali' by the 
verb pavassati, used impersonally, or with ‘deva* or 
4 megha ? as subject. Cf 4 pa v ass a deva’ (Su-tta-JSTip&ta, 
vv. 18 , 19 , 20 ) ; 4 mahamegho pavassi’ (Jat. i. p. 503) ; 
see also Samy utfca-N ikaya, iii. 3, 4, where abhivassati 
occurs, and again in viii, 7. Be© Milinda-Panha, p, 152. 

STo examples, however, of such phrases as 4 devo pavecchati/ 

* megho pavecchati/ 1 have as yet been pointed out ; but 


1 The Burmese MSS. read paracchati and aauppav&cchati. 
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anuppavecchati does occur with deva as its subject in an 
inedited portion of the Anguttara-Nikaya, III. 33, p. 135 : 
“ devo ca sammadMram anuppaveccheyya.” 

“ Puna ca pa ram brahmana etarabi manussa adhammara- 
garatta . . . tesam adhammaragarattanam . . . devo na 
sammadharam anuppavecchati, tena dubbhikkham hoti” 
(lb. III. 56, p. 160). See Divy&vad&na, pp. 25, 437 ; 
Milinda-Panha, p. 375. 

There is no very great change of meaning between ‘to 
cause to rain/ £ to pour down/ etc., and ‘ to give/ Even in 
our own language we are not altogether unfamiliar with 
such phrases (used devotionally) as ‘to shower down/ ‘to 
pour down/ and ‘to shed/ in the sense of ‘to give/ ‘bestow/ 
etc. There is a somewhat difficult passage in the Sutta- 
Nipata (vv. 208, 209), where anuppavecchati 1 * occurs in 
the sense of deti, but where the original meaning, perhaps, 
is implied in the metaphor employed in v. 209 : 

“ (208) Yo jatam ucchijja na ropayeyya 
jayantam assa n&nuppavecche 
tam ahu ekam muninam carantam 
adakkhi so santipadam mahesi. 

(209) Sahkh&ya vatthuni pamhya bijam 
Sineham assa nanuppavecche.” 

Prof. Fausboll translates the foregoing verses as follows ; 

“Whosoever after cutting down the [sin that has] arisen 
does not let [it again] take root, and does not give way to it 
while springing up towards him, him, the solitary wandering, 
they call a Muni: such a great Isi has seen the state of 
peace. 

“ (209) Having considered the causes [of sin and] killed 
the seed, let him not give way to desire for it.” 

Anuppavecchati cannot mean ‘to give way to/ nor 
does assa (v. 208) mean toicards him ; the dative must be 


1 Childers, in the Addenda to his Pill Dictionary, explains anuppa- 

v ecchati by 4 to enter,’ from Y vi$ j but this gives no sense. 
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liere used to express ‘to* or ‘ for’ (the sake of) as in v. 209 
and in the second quotation from the Anguttara-bTikaya. 

There is a great difficulty in the reading jayantam 
(in y. 208), the present participle of jayati ; what we 
require, as seen in y. 209, is a noun of some kind in the 
accusative. At first sight one is tempted to read yip an am. 
‘sustenance/ or paniyam ‘ yrater/ corresponding to sine- 
ham in v. 209 ; but, hearing in mind the use of deti in the 
sense of ‘ allow/ ‘ permit/ we might, without much violence 
to the original reading, substitute the infinitive of jayati, 
that is to say, put a verbal noun instead of the present 
participle, and then we should get the following grammatical 
rendering : 

“Whosoever, after having uprooted the [sin that has] 
arisen would not replant it, and would not allow it to grow up 
[again], him, the solitary wandering/’ etc. 

The next verse (209) reads very awkwardly in its English 
dress, and there seems a want of balance in the first part of 
it, ‘ having considered . . . having killed ’ ; but this could 
easily be got rid of by taking p am ay a as equivalent to 
paminitva, signifying ‘ having discerned/ cf. ‘To c’idha 
kammam kurute pamaya/ etc. (Jat. iii. p. 114). 

The meaning of the foregoing passage might be expressed 
in the following terms : 

“Having considered the causes [of sin, i.e. having got 
at the root of sin], having discerned the seed [i.e. having 
having found out the germs of sin], let him not allow any 
desire for it [to arise again, whereby the sin shall be enabled 
to grow up and come to maturity].’ 

Sineha (sneha) does not only mean ‘ desire/ but, in regard 
to seed , signifies (fructifying) moisture , as in the following 
passage from the Samyutta-Mkaya, v. 9 : 

“ Yatha aniiataram hi jam khette vutfcam virfihati patha- 
virasah cagamma si Be ban ca tad ubhayam evam khandhet 
ca dhatuyo cha ca ayatana ime hetum paticca sambhut§, 
hetubhahga nirujjhare.” 

“ As some seed cast into a field grows up by reason of the 
earth’s sap and the [life-giving] moisture [in the earth] 
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[and] by both of these, so the elements of being, the senses 
and the objects of sense, ~spri ng up by reason of a cause, and 
by the destruction of a cause are annihilated.” 

If, however, we are to take pa may a in the sense of 
< having killed/ for it can be so translated, then sankhaya 
must be referred not to the Sanskrit sankhya, but to the 
causal of sanksi, and may be rendered 'having destroyed/ 
le . "the sage having once destroyed the root, and having 
killed the germ of human passion by leading a solitary life, 
is not to revive it by going back to his former association 
with the world and worldly pursuits.” This interpretation 
fits in well with v. 207, the commencement of the Munimtta : 

“ From intimacy [with the world] arises fear, from house- 
hold life arises defilement ; the homeless state, freedom from 
association [with the world] — this is, indeed, the view of a 
Muni.” 


PAMTJNOATI SADDHAM. 

In Mahavagga, i. v. 7, Samyutta, vi. 1, 2 Brahma 
Sahampati entreats the Buddha to open the door of the 
Immortal (ie. of Nirvana), and to let those who were able to 
understand, hear the doctrine the Blessed One alone had 
discovered. In answer to this request, Buddha repeated the 
following stanza : 

" Aparuta tesain ainatassa dvara II ye sotavanto pamun- 
cantu saddham || ” 

This is rendered by the translators of the Yinaya Texts 
(Sacred Books of the East, vol. xiii. p. 88) as follows : 

"Wide open is the door of the Immortal to all who have 
ears to hear ; let them send forth faith to meet it.” 

Mr. Bendall, in the Journal of the Pali Text Society for 
1883 (pp. 77-85), draws attention to the translation of 
pammicantu by 4 send forth to meet it/ and points out that 
it would be difficult, if not impossible, to verify this sense of 
the verb. He suggests that saddham in the stanza quoted 
above is not 4 faith/ but * an offering to the manes/ repre- 
senting the older Brahmanieal faith, and that pamuncantu 
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signifies 4 let them relinquish / But the thought of Brahmal 
Sahampati, on hearing the Buddha’s reply to his request, 
does not support either the translation given by Dr. 
Oldenberg and Prof. Davids or that suggested by their 
critic : 

“Then Brahma Sahampati understood ‘the Blessed 
One grants my request that he should preach the 
doctrine/ ” 

As the gatfaa stands translated no snch request is granted. 
We must therefore endeavour to look at the Pali a little more 
closely. 

Tesam I take to refer to those whose mental eyes were 
clear, and who were able and willing to receive the teaching 
of the dhamma; sotavanto does not, I think, here mean 
‘ having ears/ though this sense is supported ky the 
Thibetan version of the Sanskrit equivalent of the Pali 
original. In Sanskrit sot a signifies not only the ear, 
but conversancy with Yedic revelation and sacred lore, 
so that sotava, in a Buddhistic sense, might be almost 
equivalent to Pali tevij jo. It would be here only applicable 
to Buddha, who claimed to have acquired, as the result of 
long meditation, a new way to Nirvana, self-revealed, and at 
first known only to himself. To saddham I would give 
its ordinary meaning of faith . 

The next difficulty is with pamuilcantu. The trans- 
lators of the Yinaya Texts seem to have overlooked a use 
of the verb pamuncati in the sense of ‘ utter/ declare/ 

“ Yacam pamuhce kusalam nativelam” 

(Sutta Nipata, v. 973). 

Fortunately we have an example of the use of pamun- 
cati with saddham, where the meaning seems tolerably 
clear. 

“ Yatha ahu Yakkali muttasaddho 

Evam eva tvam pi pamuncayassu (? pamuncassu) saddham.” 

(Sutta-Nipata, v. 1146.) 

This is translated by Prof. Fausboll (Sacred Books of the 
East, voL x. p* 213) as follows : — “ As Y. was delivered 
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by faith, so shalt thou let faith deliver thee/' Prof P Bhys 
Davids, in his Hibbert Lectures, gives a different rendering, 
but both are open to great objections. 

Muttasaddho does not mean delivered by faith, for that 
is expressed by the familiar term saddhavimutto. I 
would suggest the following alteration: — “As V. was one 
by whom the faith was proclaimed, so shalt thou proclaim 
the faith.” 

Now in v. 1131 Pingiya, to whom the words in v. 1146 
are addressed, says, “ Parayanam anugayissam 55 I will pro- 
claim the way to the further shore (i.e. Nirvana). Taking 
sotavanto, pamuhcantu, etc., in the senses already sug- 
gested, the stanza from the Mahavagga might be rendered 
thus : — 

“ Wide ope to them are now Nirvana’s gates, 

Let them who know the truth the faith declare.” 

Of course Buddha was the only one conversant with the 
truth (sotav&), and so Brahma Sahampati understood it, 
and departed, knowing full well that his request was granted. 

Professor Kern has found the same difficulty in the trans- 
lation of the verb pamuiicati. He says : — “I do not under- 
stand this pamuncantu 'let them cast off, loose or emit.’ 
Perhaps we have to read payuhjantu ‘ let them produce.’ ” 
(Saddharma-pundarika, p. xii, note 6.) 


PASSA. 

Childers has not registered this word, which occurs in 
Thera-G&tha, v. 61, p. 9. 

Passati passo passantam apassantan ca passati 
Apassanto apassantam passantah ca na passati ti. 

With the above quotation compare TTpanishad, pt. ii. 
Sacred Books of the East, vol. xv. p. 345, where Prof. 
Max Muller quotes from the Ohh&ndogya TJpanishad the 
following lines : — 

Na pasyo mrityum pasyati na roganx nota duh£hat&ip 
Sarvam ha pasyah pasyati sarvam &pnoti sarvasah. 
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PUNARABHISHEKA. 

Punarabhisheka is mentioned in the Aitareya Brah- 
mana, 8. 5. i. (ed. Aufrecht, p. 214), and is alluded to in the 
Vaddhakisukara Jataka (No. 283, ii. p. 409), translated by 
tbe present writer in tbe Folk Lore Journal, vol. iv. pt. i. 
pp. 48-52. 

The Jataka story says, “ They made kings sit in a fine 
chair made of Udambara wood, and consecrated him with 
three shells.” 

BHASTi. 

The only meaning assigned to bhasta in Childers is 
‘ bellows/ but it occurs in the sense of (1) 'goat* (=aja), 
Jat. iii. p. 278 ; (2) ‘leathern bag/ ‘a skin/ Jat. iii. p. 346 ; 
Thera-Gralha, vv. 1134, 1138 ; Theri-Gatha, p. 202, 1. 19. 

MAKKATIKA. 

In Jat. ii. p. 70, mukka-makkatikaxn karoti means 
‘to make monkey-faces/ 4 to make grimaces/ cf. makkavi- 
karadini karoti (Jilt. ii. p. 447); and makkatiy&ni 
karoti (Jat. ii. p. 448). 

In the first gatha to Jat. No. 299, ii. p. 448, okkandikaxn 
kilati seems to be equivalent to makkatam karoti. The 
Com. explains okkandikam by “ migo viya okkandikatva.” 
If okkandikam kilati 'signify ‘to cut capers/ ‘gambol/ 
it is to be referred to the -/skand; or if it be the same as 
‘kikim karoti’ (see J&t. ii. p. 71), then we should have to 
refer it to the \/krand. 

MQKKHACIKA. 

This word occurs in the Majjhimasila. Dr. Rhys Davids, 
translating Buddhaghosa’s note, explains it by ‘ tumbling.’ 

Childers renders it ‘ tumbling, acrobatic feats/ Turning 
summersaults is certainly one part of the amusement 
expressed by mokkhacika (see Yinaya Texts, pt. ii. p. 
184), but how is tbe word to be etymologically explained f 

D 
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The first part of the term — m okkha from V mac — may mean 
‘tumbling, falling/ but what is cika?' I take it to mean 
‘tur nin g* from a root cik, a weakened form of ^/cak ‘ to 
turn, whirr (cf. Sk. cakita ‘ shaking/ cak-ra ‘a wheel*; 
Hindi cakcaka ‘ flashing’), a nasalized form of which we 
have in Sk. canc-ala; Hindi cancala ‘lightning/ can ca- 
nanl ‘to thrust, shoot/ 

For weakened forms like cik 1 from cak, compare the Sk. 
roots ang and ing ; cam and cim ; $as and £is. Not only 
have we in Pali traces of a root cik from cak, but also a 
root cing ‘to turn or go round’ (not found in Sansk.), in 
cihgulaka ‘a mimic windmill made with palm leaves/ 

Cihgulaka was probably an old game of ‘ whirligigs/ 
In Jain Prakrit it is called vatta-khedda (see Aupap&tika- 
sutta, ^ 107, p. 77). 2 * 

There must have been a noun cihg-ula ‘a wheel/ for we 
find in the Ahguttara-Nikaya iii. 15. 2, the denominative 
cingulayitvii ‘ causing a wheel to go round/ This root 
cing in the sense of ‘to jump/ explains Sk. cihg-ata 
(a prawn, shrimp), which the Sanskrit lexicographers have 
not ventured to refer to any root. 

LANGHAKA. 

Langhaka (not in Childers) is an ‘acrobat/ See 
Milinda-panha, pp. 34, 191, 331 ; J&t. i. 431. Langhana- 
eippa = ‘ the art of jumping over swords or knives/ Jat. i. 
p. 430. 

Cf “langhana-dh^vana-gita-nacc^dmi” (Jat. ii. 431); 
langhl (J&t. ii. p. 363 ; J&t. iii. p. 226). 

LOCANA. 

The only meaning given to locana by Childers is ‘ eye/ 
but there is another locana in the phrase kesamassulo- 


1 Cf, Hindi eikalana 4 to chew slowly ’ ; cik an find * to rub, polish/ 

2 In this section of the Anpapatika Sutta we find da $ da - y uddha 

and naliy d - y ud d h a. See note on Darxda-yuddha in the 44 Journal of the 

Pali Text Society,’’ 1884. 



*, NOTES AND QUERIES. 


51 


cana (Puggala-Pannatti, p. 55; Ahguttara-Nikaya, iii.151 ; 
Jat. iii. pp. 74, 235). Here locana has the sense of the 
Sanskrit luxlcana ‘pulling or tearing out/ and is a deri- 
vative of a verb loceti (not in Childers), the causative of 
luncatL 

locana : loceti :: mocana : moceti. 
loceti : luncati ;; moceti : xmmcati. 

The usual causative of luncati is iunceti (not in 
Childers), cf. kese luncetvi (Theri-Gatha, Com. p. 186) : — 

Te sadhu ti tassel talatthina kese luncetva pabbajesum. 

But locayati occurs once in our printed texts : — 

Paneapannasa vassani rajojallaxn adharayim 
Bhunjanto masikam bhattam kesamassum aloeayim. 

(Thera-Gatha, v. 283.) 


YALETI. 

Childers has no examples of the verb valeti ‘to twist 
wring/ c/1 givam valeti ‘ to wring the neck ? (of a bird), 3ak 
i. p. 436. In J&t. i. p. 452, we find the expression ‘satajp 
valeti/ where valeti may perhaps mean to fold ? 

YIKANNAEA. 

This word (not in Childers) occurs in Jat. i. p. 227, 1. 27 
p, 228, 11. 2, 7, and signifies a harpoon for spearing a crocodile. 
The Com. explains vikannaka by vikannakasalla. 

VIDAMSAKA. 

Danta-vidamsaka, ‘a harsh grating laugh/ literally 
gnashing of the teeth' (Ahguttara-Mkaya, iii. 103, p. 261, 
1. 4 ; Jat. iii. p. 222, 1. 7). 

YIDDHA. 

In the following passage viddha seems to mean c open, 
clear ’ : 
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“ SeyyatMpi n&ma saradasamaje viddhe vigatavalahake 
deve adicco nabharn abbhussukkamano 1 sabbam ak&sa~ 
gataiji tamam abhivihacca 1 bhasate ca tapate ca virocate 
ca, etc/' An gut tara-N" ikay a, iii. 92, 2, p. 242; Samyutta- 
Nikaya, ii. 3, 11, p. 85. 

YETI. 

Yeti=Sk. vy-eti ‘ wanes/ does not occur in Childers’ 
dictionary. Qf. Udeti apurati yeti cando (Jat. in. 
p. 154, 1. 6). 


sankasAyati. 

Sankasayati c to be dejected’ is not in Childers, but see 
Ahguttara, ii. iv. 8, p. 69 ; Samy utta-N ikay a, p. 202. 


SANKOCANA. 

Mukha-s arikocana Contortion of the mouth, wry face’ 
(Jat. iii. p. 57. See note on Yibbiioga). 

SAMADHIGANIIATL 

Pali, in common with Sanskrit, employs the term sama- 
dhigacchati (see Thera-gatha, y. 4, p. 2), but samadhi- 
grinhati does not appear in the Sanskrit dictionaries. We 
find, however, this verb in P&li with the meaning of ‘to 
get/ ‘obtain/ probably through confusion wth samadhi- 
gacchati. 

“ Atthi kho maharaja eko dhammo yo ubho [atthe] sama- 
dhiggayha titthati ditthadhammikail c’ eva attham sampa- 
r&yikan c& ti (Samyutta-Nikaya, iii. 2, 7, p. 86). 

In the gatha, p. 87, to the foregoing passage adhigan- 
hati (not in Sanskrit) is used in the sense of samadhi- 
ganh&ti. 

“ Appamatto ubho atthe adhiganhati pandito.” 


1 Not in Childers. 
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In the Ahguttara-Nik&ya, v. 81, adhiganhhti seems to 
mean ‘ to surpass/ “ Yo so Sumarte d&yako so amum ad&ya- 
kam devabhftto samano pancahi thanehi adhiganMti dibbena 
&yun&/ ? etc. 

SlRATIKA. 

Childers gives S&katika as an adjective, but it occurs 
in the Samyutta NiMya ii. 3. 3. p. 57, in the sense of 4 a 
carter/ 1 See Jit. iii. p. 104. The Milinda Panha, pp* 66, 
194, has the same gatha in a more correct form : — 

Patigacc* eva tarn kayiri yam jahna hitam attano : 

Na sakatikacintaya, mantadhiro parakkame 
Yatha sakatiko uarna samam hitva mahapatham 
Visamam maggam aruyha akkhacchinno va jhayati. 

SiEADDHA. 

Childers has a form saraddho, which he explains as 
su~araddho, but this does not apply to asaraddho in the 
Ahguttara-N ikiya iii. 40-1, p. 148 ; 128. 2, which must be 
referred to samrambhati. Cf. P&li sarambha. 

SINGX. 

Anguttara-Mkiya, iv. 26 : 

“Ye te bhikkhave bhikkhu kuha thaddha lapi sing! 
unnala asamihita na me te bhikkhave bhikkM xnamaka.” 2 

Childers has no such form as sihgi, nor is it found in the 
Sanskrit Dictionaries. 

The Commentary has the following note : 

“Sihgi ti tattha katamam sihgam F Yam sihgam 
sihgarata caturiyam pari kkh a tat a parikkhattiyan ti evam. 
vuttehi sihga-sadisehi pakatakilesehi samann agat a . n 

Lapa is not in Childers, but the Commentary explains it 
by upalapaka ‘a fawner, intriguer/ See Childers, s.v. 
lapako. 


1 Cf ; s&kuntika (not in Childers) *& fowler, birdwatcher’ (Therl- 
G , athd I v. 299). 

2 kuha ihaddh& lapd sing! earissanty a nj% viya (Thera-G&hi, v. 959, p. 87). 
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SOTTI. 

Sotti (Anguttara-IfiMya, iii. 70, 5, p. 208) stands for 
kuruvindakasotti, and is the same as kuruvindakasutti 
in Cull. v. 1. 3. Dr. Oldenberg gives Buddhaghosa’s ex- 
planation of kuruvindakasutti, which may be compared 
with the commentator’s note on sotti : — 

“ kuruvindakasuttiy & ti kuruvindakap&s&nacunn&ni 
l&bhaya (sic) bandhitv& katakulika-kal&pako vuccati, tam 
ubhosu antesu gahetva sariram ghamsanti n (Cullav&gga, 
p. 315). 

"Sottin ti kuruvmdasottim kuruvindakap&sanacunnehi 
s§ddhim lakM yojetva manike k&tva vijjhitva sutte avutitvA 
tam mani-kd&pa-pantim ubhato gahetvA pitthim ghani- 
senti” (Com, to Anguttara-Nik&ya). 

Sotti is therefore a * back-scratcher/ made after the 
fashion of a string of beads. Mbhaya in Dr. Oldenberg 5 ® 
note must b© a blunder for l&kh&ya. 

SELETL 

Gkj anti selenti ca vadayanti ca (Buddhavamsa., i. 38, 
p. 3}. 1 See Sutta-Nipata, v. 682, p. 128, where the Editor 
prints selenti, but the Commentary to the Buddhavamsa 
does not support the cerebral l 

Childers makes no mention of the verb seleti * to shout,’ 
but records the derivative <s el an am (with dental l) * noise/ 
5 shouting/ without giving any information as to the ety- 
mology of the word. The Commentary to the Buddhavamsa 
defines selenti by “ mukhena selita-saddam karonti/ 5 
The etymology of the verb seleti is doubtful. If we 
read sejeti,' it might be connected with Sk. svarati, P&li 
sarati; hut if seleti is the true form, then it ought 
perhaps to be referred to the root $l&gh * to praise,’ 


1 Cf. Aupap&iaka Sutta, p, 56 : 

Gayanta yayanta aaccanta taha hasaata-tiasaitta (? -Khasanta). 
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‘ applaud/ Of. the Prakrit salat a, a substitute for glagh 
(Hemaeandra, iv. 88). 

Pali has the verb silaghati, Sk. claghati ; but seleti 
may possibly be a contracted causative, and represent a 
Pr&krit salhayati (silhayati) for salahayati (silahayati). 

Dr. E. Mixller (Pali Grammar, p. 7) wrongly explains 
seleti as gadayati ‘to fall off/ and adds that usselheti 
(Cullavagga i. 13, 2=.Suttavibhanga i. 1, 80 — ■“ usselhenti 
pi appothenti pi”) is a compound of this verb seleti, and 
does not mean, as the translators of the Yinaya Texts affirm, 
‘to exhibit signs of anger/ 

Usselheti, I venture to think, is connected with sek : i 
from the %/ glagh, and signifies ‘ to shout out/ a meaning that 
suits the sense of the context in the passage referred to. 

StTPI, SUPEYYA. 

Childers has supa, but not supi ( = shpasampanna) , J&t. 
iii. p. 328, or supeyyapanna 4 curry-leaf/ ‘ curry-stuff 1 (Jilt. 
1 p. 99). 


EMENDATIONS. 

L 

Vilumpat* eva puriso y&vassa npakappati 
Yada c’anne vilumpati so vilutto vilumpati 
»*•*»* 

(Jat. ii. No. 240, p. 239.) 

In a parallel passage in the Samyuiia-SF ikay a iii. 2. 5, 
p. 85, we find the following additional lines : — 

Thanamhi maniiati halo il yava p&pam na paccati II 
Yadh ca paccati papain || atha b&io dukkham nigacchati II 
Hanta labhati hantaram II jethram. labhati jayam if 
Akkosako ca akkosam II rosetaran ca rosako If 
Atha kamma-vivattena II vilutto vilumpati till 

The verses as they stand in the Jat aka text do not make 
very good sense. 
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44 A man e’en plunders as long as it is profitable to him, 
(but) when others plunder (him, then) the plunder’d 
plunders.” 

The additions of the Samyutta seem to show that, since 
the slayer meets a slayer (ie. is slain), etc., we ought to alter 
the text of the J&taka verse so as to translate 4 the plunderer 
is plundered,’ instead of 4 the plunder’d plunders.’ 

The note in the Commentary to the Jataka verses is as 
follows : — 

So vilutto vilumpati ti atha so vilumpako annelri 
vilumpati, vilumpate 1 ti pi patho, ayam ev’ attho . . . 
evam vilumpako puna vilumpam papunati ti. 

If we read “so vilutto viluppati,” it makes sense “he 
being plunder’d is grieved,” but the true reading is perhaps 
44 so vilutto vilumpate ” 4 the plunderer is plundered.’ 

Vilutto would represent a Sk. viloptri 4 a plunderer/ 
4 spoiler/ and correspond to the nouns hanta and j eta in 
the Samyutta gath&s. 


II. 

Balan. ca vata me khinam, patheyyan ca na vijjati 

Sanke p&nuparodh&ya, handa d&ni vajam’ ahan ti 

(Asaiika J&taka, No. 380, p. 249.) 

The Commentary explains sanke by &sahk&mi. I 
propose to read 4 &sanke p&nuparodham/ etc., for saiike 
p&nuparodh&ya.” The sense seems to require it, and it 
would not he against the metre. 

The king mentioned in the story is trying to guess the 
name of the girl he wishes to marry. At the end of his 
speech he says, 44 sanke, etc.” Whereupon the girl says, 
<c 0 king, you know my name ; you have just spoken it.” 
As the maiden’s name is Asankfe, the king most probably 
said “jLsanke p&nuparodham.” ef. tass’ uparodhaxp. 
parisahkamfcno (Jftt. iii. p. 210). 


1 For TiUmpate tee J&fc. Si. p. 513. 
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III.* 

“ Samkhaya lokasmim parovaratni 
yassa jitam n’atthi kuhinci loke 
santo vidh&mo aniglio mir&so 
at&ri so jatijaran ti brumiti.” 

(Sutta-JSTipata, v. 1048, p. 191.) 

This verse occurs in the Anguttara-NTik&ya iii. 32, p. 133, 
from which Prof. Fausboll gives Dr. Trenckner’s quotation. 
Here again the reading is inaccurate : — “ Samkhaya lokasmim 
parpvarani yassa jin am (or yasmimnjitam) n’atthi,” etc. 

The translator, of course, deals with what he finds in his 
text, and renders the foregoing verse as follows : 

“ Having considered everything in the world ... he who 
is not defeated anywhere in the world, who is calm without 
the fume of passion, free from woe, free from desire, he 
crossed over birth and old age, so I say.” 

The translator takes yassa jit an n’atthi to mean, 
literally, * to whom there is no defeat / jitan being her© 
used as a noun. But jitam, I venture to think, is never 
employed in the sense of defeat — cf jitam apajitam 
kayira, etc.=victoriam . . . cladem facere potest 
(Dhammapada, v. 105). The usual term for defeat is 
par&jayo in contradistinction to jayo and vijayo (J&t. iii. 
pp, 6, 7 ; Dham. v. 201). Yassa jitam is here plainly a 
scribal blunder {cf Dham. v. 179). 

The editor gives the variant reading yassa ii hi tam 
probably for yassa ’hgitam, and this again for ‘yass* 
ingitam/ which gives good sense. 

It seems that the older copyists had some difficulty with 
this verse, for the Sinhalese MSS. of the Ahguttara-Nikaya 
(Devadutavagga, iii. 4. 2) that I have consulted, read 
yasamsi-jitam (or yasmsi-jitam), whilst the Burmese 
(Phayre) MS. has yassincitam, from which it is not 


♦ For III. IY. V., see “ Academy” for Sept. 19th, 1885, pp. 189, 190. 
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difficult to see that the true reading is yaga* injitam. 
* Xnjitaxn 5 or ‘ ingitam ' means * motion/ limited often to 
e evil affections * (see Dhammapada, v. 255, < JPatthi 
Buddhanam injitam ’= 4 If on est Buddharum motus*; 
cf Thera-gatha, y. 386 ; Sutta-Nipata, v. 1041 ; Samyutta- 
Nik&ya, v. 5). 

A copy of the Commentary to the Anguttara, prepared 
for me by the learned Buddhist priest Subhvtti, reads yass* 
injitam, and says that the satta injit&ni by which an 
Arahat is unmoved are raga, dosa, mo ha, mana, ditthi, 
kilesa, duccarita. Buddhaghosa’s reading is of course 
the true one, and must be admitted into the text. 

IV.* 

i( Armaya sabb&ni nivesanani 
anikamayam annataram pi tesam 
sa ve muni vitagedho agidho 
n&yfthati par&gato hi hofci.” 

(Sutta-Nipata, y. 210, p. 37.) 

This is rendered as follows in the “ Sacred Books of the 
East ” (yoL x. p. 34) : 

“ He who has penetrated all resting-places (of the mind 
and) does not wish for any of them, such a Muni indeed, 
free from covetousness and free from greediness, does not 
gather up (resting places) ; for he has reached the other shore.” 

Prof. Fausboll has translated n&y&hati (not in Childers) 
as if it were navyfthati. The word ayfihati does not 
mean * to gather up/ but to 4 strive, 7 1 use exertion/ * en- 
deavour/ In Buddhistic phraseology he who has gone to the 
further shore has reached Nirvana. An Arahat is free 
from passion, and has no internal struggles (see Sutta- 
Nip&ta, v. 177). 

In the Samyutta-Nik&ya, I. i. 1, Buddha, in answer to 
the question how he crossed the stream, replies : 

(a) " Khv&ham ivuso appatittham an&yfiham ogham 

atarin tL” 
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(J) Cf Yada svahaip. avuso santittMmi tadassu 
samsidami yada svaham avuso lyfth&mi 
tad&ssu nibbuyhami.” 1 

ue. u I indeed, not (now) exerting myself crossed the 
shoreless stream.** [The commentary explains anayuhana 
by av&yamanto.] 

“ When, sir, I remained quiet, then, in fact, I sank ; 
(but) when I exerted myself, then, indeed, I reached the 
shore.** 

This notion is referred to again in the Sarny utta- IT ikay a, 
IL i. 5 : 

“ yava na gadham. labhati 
nadisu ayhhati sabbagattehi jantu 
gadhah ca laddhana thaie thito so 
nayuhati paragato hi so ti ” 

“ Until a man gets a firm footing (on the land) he stripes 
with all his might and main 2 in the stream ; but, when he 
has gained a firm footing, and stands on terra firma , he 
no longer strives, for he has reached the further shore (see 
Bamyutta~Mkaya, ed. Eeer, p. 53). 

The Pali root y&h corresponds to Sanskrit V&h; 3 cf. 
viyuhati (or vy&hati), ‘to dig or gather up sand or 
dust/ and see Suttavibhanga, part i. p. 48: u parnmm 
viyfihanto/ Com. to Ambavatthasufcta. 

Y* 

a 

munim moneyyasampannam tadiaam yaniam %atam 
hhakutim vinayitv&na pah] alika n am assatha 

$p 

(Sutta-Nip&ta, v. 484, p. 85). 

In the translation (p. 79) the phrase bhakutim vinayit- 
vana is altogether disregarded, and there is no note to inform 
the reader that anything is missing. 


1 Nibbuyhati is not m Childers’ Dictionary (see Theri-Gaiha, t. 468). 

* literally ‘with all his limbs.’ 

* See Milmda-Panha, pp. 108 , 110 . 
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Evam evam manussesu viv&do yattha jayati 
Dhammattham patidhavanti, so hi nesaxn vin&yako, 
Dhan&pi tattha jiyanti rajakoso ca vad<piatiti. 

(Jat. iii. p. 336.) 

“ Thus when disputes J mong men arise, 

To law they have recourse. 

The judge their suit full soon decides 
(And fees they have to pay), 

And though their means grow less and less, 

The king’s chest fuller gets.’ 

The only meaning Childers gives to vinayaka is 
; a spiritual teacher or leader, a Buddha/ (Thera-Gatha, 
v. 288), but here vinayaka = vinicchayasamika ‘the 
judge by whom disputes are settled/ 


PARTICIPLES in A and tL 

In Prakrit we find vamditta== vanditva (see Hema- 
candra, ed. Pischel, pt. ii. p. 82), and desitta — de^a- 
yitva ( lb . p. 26). 

In Pali we have similar forms, laddha = labhdhva 
is of course well known, but cf anutthita (Samyutta-Nikaya, 
xi. 1* 2), sinclta (25. vii. 2, 11). 

For Sk. ya we find by assimilation a , as in manta (Sutta- 
Nipata, v. 455, p. 80), am ant a, explained by amaiitetva 
in the Commentary, Jat. iii. p. 209. 1 Cf \ ajjhosa (= 
ajjhosaya, Milinda, p. 69), Thera-Gatha, v. 794, p. 77. 

Prof. Fausboll quotes the form datthu = disva, but 
probably this is like Jain Prakrit kattu, where the infinitive 
is used for the gerund. 


1 Forms like okkamma, etc., are, of course, common enough, but those 
like manta, etc., are rare. 
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DEVADUTA.— (DEATH’S MESSEN&ERS.) 

[An Old Story with Modern Variations.] 

Tlie term Devadiltei occurs in the Mahadeva J&taka 
Ho. 9, i. p. 73. 

TTttamangaruka mayham ime j&ta 

Pafcabh&tii devaduta pabbajjasamayo mama ti. 

u These grey hairs that have come upon my head are 
Death’ s-messengers appearing to me, etc.” 

Dr. Bhys Davids, in his translation, p. 17, of this Jataka, 
renders devaduta by ‘Angel-messengers’ instead of * Death’s - 

messengers’ 

Devadfita = Yama-purisa or Yama-duta. The Com, 
to the Jataka explains deva by maecu. Cf. the following 
verse (235) from the Dhammapada : — 

Pandapal&so va id&ni ’si, 

Yamapurisa pica tam upatthita. 

“Thou art now [grey-haired] like a sear leaf, and Death's 
messengers have e’en waited on thee.” 

We find a curious modern parallel to the moral of the 
Buddhist verses, in which grey hairs are spoken of as the 
messengers of death. A modern divine, addressing his youth- 
ful hearers, says : <tf The first grey hair upon our heads is 
Death’s finger laid upon our brow; the first failure in our 
agility or our sensational acuteness is Death’s message to us” 
(Dr. Jessopp’s Norwich School Sermons, 1864, p. 169). 

The messengers of Death are three 1 — Old Age, Sickness 
and Death. When an evil-liver in word, deed and 
thought, says Buddha, disappeared from this world, and 
underwent re-birth in Hell, he was brought before Yama 
who sharply interrogated and questioned him, ‘ Did you see 
Death’s first messenger?’ he asked. ‘ I did not,’ replied 


1 Tin’ imani bhikkhave devad&t&ni (Anguttam-Nikdya, iii. 35, p. 138). 
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the sinner, ‘What! did you never see an old man or 
woman bent down with age, palsied, wrinkled and grey- 
headed ? 9 ‘I have seen such a one;* answered the man. 

* Did not you, a man of mature age and intelligence, take 
note that you were subject to old age, and would not escape 
it ; and did you thereupon determine to conduct yourself well 
in word, deed and thought ? , ‘ Through remissness, I did 

not take note of this/ replied the man. Then Yama 
questioned the culprit as to Death's second messenger (the 
sight of a man or woman suffering from sickness and disease, 
or bed-ridden), and lastly, as to the third messenger — 
a dead man or woman in various stages of corruption. 
In each case the offender had to confess that, through 
negligence, he had not applied the sickness and mortality 
j of his fellow-creatures to his own case. For his remissness 
he was condemned by Yama to the severest tortures, and 
handed over to hell's warders to undergo the sentence uttered 
against him (see Anguttara iNikaya — Devad ftta Yagga, iii. 
35, pp. 138-142). The account of Buddha’s ‘drives * previous 
to the “ great renunciation ” 1 points the same moral lesson— 
namely, that old age, sickness and death remind us that we 
are mortal (see Anguttara, iii. 38, 39). 

Many a modern preacher and moralist has made use of this 
illustration without knowing how old the story and its appli- 
cation are. The following is a nineteenth-century parallel 
by the late Headmaster of one of our public schools 

“ Death, says the story, and a certain man once made a 
bargain, the man stipulating that Death should send him so 
many warnings before he came. And one day, years there- 
after, to his great amazement the King of Terrors stood 
before him. He had broken the bargain, so said the man, 
while he clung eagerly to life. Death, he alleged, had sent 
him no warnings. 

* No%arnings ! 9 was the answer ; f his eyes were dim, and 


1 See Buddhist Birth Stories, pp. 76, 77 ; Max Muller’s Selected Essays, 
rol. i. p. 537, ii. p. 197. 
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his ears dull of hearing, his gums were toothless, and on his 
bent and palsied head his grey locks were all but gone, 
these, the Heralds of Death , had come to him, but their 
voices had been unnoticed.” (“ Some Help for School Life,” 
by J. Percival, M.A., LL.D., 1880, pp. 121, 122.) 

It is worth noting that both Dr.Jessopp and Dr. Percival 
refer only to one messenger-old age — leaving out the fact 
that the sickness and death of others are equally “ c Heralds 
of Death.” The Buddhist story is much more telling and 
effective than its modem representatives. 

A variant of the ‘story’ to which Dr. Percival refers 
occurs in L’Estrange’s Fables, 1 Ho. CCCL., entitled An 
Old Man that was willing to put off Death.” “ There goes 
a story that Death call’d upon an old man, and bad him 
come along with him. The man excus’d himself that 
t’ other world was a great journy to take upon so short a 
warning, and begg’d a little time only to make his will 
before he dy ? d. Why (says Death) you have had warning 
enough one would think to have made ready before this. 
In truth, says the Old Man, this is the first time that 
ever I saw ye in my whole life. That’s false says Death, 
for you have had daily examples of mortality before your 
eyes, in people of all sorts, ages and degrees; and is not 
the frequent spectacle of other peoples’ deaths a memento 
sufficient to make you think of your own ? Your dim and 
hollow eyes methinks, the loss of your hearing, and the 
faltering of the rest of your senses, should mind ye, without 
more ado, that Death has laid hold of ye already ; And is 
this a time of day, d’ ye think, to stand shuffling it off still ? 
Your peremptory hour, I tell ye, is now come, there’s is no 
thought of a reprieve in the case of Fate. 

[Moral.] “Want of warning is no excuse in the case of 
Death ; for every moment of our lives either is or ought to 
be a time of preparation for ’t.” 

L’Estrange’s version is translated from the 149th fable in 


1 London, 1694. 




TOTES AND QUERIES* 


65 


the AEsop of Abstaining (ed, Massarius, Venice, 1519), 
entitled “ De sene Mortem differre volente/’ 1 

a Senex quidam Mortem, quae eum & -vita ereptura ad- 
venerat, rogabat vt paolulum differret, dura testamentum 
conderet, et esetera ad tantum Iter neeessaria prapararet. 
Cui Mors, cur non inquit, hactenus pmparasti, tofcles a me 
admonitus* Et quum ille earn nunquam a se visum amplius 
diceret, quura inquit, non aequales tuos modo, q uor um nulli 
fere lam restart t, ye rum etiam iuuenes, pucros, infantes 
quotidie rapiebant, non te admoneham mo: valitatis tose F 
Cum oculos hebebec v e, auditum miaui, csote^osq^e sensus in 
dies deficere, corpus ingravescere sentiebas, nonne tlbi me 
propinquam esse dicebam? et te admonition negas* Quare 
vlterius difFerendum non est. 

u Hrac fabula indicat ita viuendum. quasi mortem semper 
ad esse eernamus.” 

La Fontaine’s fable of “ La Mort et le Mourant 5J (Bk* vlii. 
fab. i.) may be compared with the above, together with the 
folio™, iog metrical Latin fable, en titled “ Senex et Mors” 2 

u Annos homo centum qui fere compleverat 
Demum ad venire Mortem sen sit ; et, minis 
Properanter illam sie agere secum, querens, 

Oravit, ut ne prius obire cogerit, 

Perfecta quam essent so a qusedam negotia : 

Saltern expectaret, dum ex nepote filii 
Brevi futuras eonclusisset xmptias; 

Factoque rite testanaento, ab omnibus 
Remotam rlxis familiam relinqueret : 

Quod si migrandum hinc sibi fuisse tam pith 
Prsemonitus esset . * • Mic senem ultra Mors loqui 
Non passa: Funeris habet mille nuntios 
Senectus longa, dixit ; et prsedam abstulit.” 


1 See also No. 99 in “ Mythologia JEesopica,” by Neveletus (Franc. 1610). 

2 See Fabulra JEsopifc, by F. J. Desbillons, Bk. vii. No. xxiii. (Manheim, 
1768). Cf. “ L’Hore di ricreafcione,” p. 195. by Lodovico Guicciardini (Venice, 
1580), or “ Heures de recreation et apres disnees,” by L. Gr. 1605, p. 139. 

D 
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Besbillons refers to “ Pilpay, p. 153,” without mentioning 
any edition. This reference may be to the French transla- 
tion of the Anwar-i-Suhaili by David Sahid of Ispahan, 
under the title of “ Livre des Lumieres ou la conduite des 
Royes compose par le sage Pilpay ” (Paris, 1644). 

I can find nothing in the Anwar-i-Suhaili except the 
following verse, referring to “ grey hairs” as “Death’s 
messenger ” (see the quotation from the J&taka book at the 
beginning of this article) : — 

“When the changing watch of age strikes the dram of deep 
distress, 

The heart grows cold to joyous things, to mirth and 
happiness. 

The icJiite hair comes , its message gives from Fate and terror's king , 
And the crooked hack and stooping form Death's salutation 
bring ” (EastwicFs Translation, p. 72). 

This story, as Grimm has pointed out, was known in Europe 
as early as the thirteenth century, but does not occur in the 
Greek or Roman fable- poets. 

Grimm’s tale of “ Death's Messengers ” bears a close 
resemblance to the Latin story in the Aesop of Joach. 
Oamerarius, No. 484 (1564, pp. 347, 348), entitled “Be 
Mortis nuntiis.” 

“ Cum Hercules reliquisset superatum Letum ad bustum 
Alcestidos, vbi illud jaceret anhelans et exanimatum, 
misertum illius quendam Pherseum qui transiens aspexisset, 
recreasse ipsum et perfecisse ferunt, vt vires pristinas 
recuperaret. Ob hoc beneficium Letum promisisse illi 
memoriam k' se grati animi, et cum non prorsus parcere 
ei posset, non tamen se oppressurum esse de improuiso bene- 
factorem suum, sed missurum prius qui monerent quique 
indicarent quod -appropinquarct Letum. His policitis 
Phercous elatus, animo securo vitain egit, cumque minime 
metueret, Letum ad se auferendum adesse cognovit. CJuestus 
igitur ille grauissime perhibetur, se circumuentum fraude 
arripi, et Lete vanitatem accussasse : neminem enirn proe- 
nuntiasse aduentum ipsius. Cui Letum narrant demonstrasse, 
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pi u rim os a se nnntios ad eum peruenisse. Nani efc arnios ante 
sex febri, et post duos rursum, grauedine ae destillationibus 
eum laborasse. Intereaque scope cuni tussi, saepe capitis 
didoribus conflictatum, proximo etiam anhelasse. Quibus 
omnibus ut accedentis Leti nuntiis non longissitoe iHnd abesse 
commoneri debuerit. Quin etiam, in quit, paullo ante adven- 
tum meurn, germ an urn fratrem ad te misi, vetemosum ilium 
soporem, in quo aliquantisper pro morfcuo iacuisti. Ita pro- 
bata tide sua, quodque prunissum fecisset, Pherooum lamen- 
tantom et muliebrifer eiulanteim abripuit. 

“ Decemur de \ aletudiue imbcciUitate et morbis cogno- 
scendam mo r tali t a tern, neque mortem omnibus neeessarib 
oppe tend am, nimium perhorrescendam esse/ 5 1 

The following is Grimm’s tale, No. 177, Death’s Messengers. 

“In ancient times a giant was once travelling on a great 
highway, when suddenly an unknown man sprang up before 
him, and said ‘Halt, not one step further ! 5 ‘What! 5 cried 
the giant, ‘ a creature whom I can crush between my fingers 
wants to biock my way ? Who art thou that thou darest to 
speak so boldly ? 5 * I am Death/ answered the other. 1 No 

one resists me, and thou also must obey my commands. 5 
But the giant refused, and began to struggle with Death. 
It was a long, violent battle ; at last the giant got the upper 
hand, and struck Death down with his fist, so that he 
dropped by a stone. The giant went his w ay, and Death 
lay there conquered, and so weak that he could not get up 
again, 4 What will be done now/ said he, * if I stay lying 
here in a corner P No one will die now in the world, and it 
will get so full of people they won't have room to stand 
beside each other/ In the meantime a young man came along 
the road, who was strong and healthy, singing a song, and 
glancing around on every side. When he saw the 1 sal f-faint i tig 
one , he -went compassionately to him, raised him up, poured a 
strengthening draught out of his flask for him, and waited 
till he came round. ‘Dost thou know, 5 said the stranger, whilst 


1 The above is from the edition of 1571 (Dog.), p. 405 . 
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he was getting up, 4 who I arn^and who it is whom thou hast 
helped on his legs again ? * 4 No/ answered the youth, 4 I do 

not know thee/ 4 1 aim Death/ said he, 4 1 spare no one, and 
can make no exception with thee, — but that thou mayst see 
that I am grateful, I promise thee that I will not fall on 
thee* unexpectedly, but will send my messengers to thee 
before I come and take thee away/ 4 Well/ said the youth, 
4 it is something gained that I shall know when thou cornest, 
and at any rate be safe from thee for so long/ Then he 
went on his way, and was light-hearted, and enjoyed himself, 
and lived without thought. But youth and health did not last 
long, soon came sicknesses and sorrows, which tormented him 
by day, and took away his rest by night/ 4 Die, I shall not/ 
said he to himself, 4 for Death will send his messengers 
before that, but I do wish these wretched days of sickness 
were over/ As soon as he felt himself well again, he began 
once more to live merrily. Then one day some one tapped 
him on the shoulder. He looked round, and Death stood 
beside him, and said, 4 Follow me, the hour of thy departure 
from this world has come/ 4 What/ replied the man, 4 wilt 
thou break thy word ? Didst thou not promise me that thou 
wouldst send thy messengers to me before coming thyself, 
i have seen none ! * 4 Silence ! " answered Death. 4 Have I 

not sent one messenger to thee after another ? Did not fever 
come and smite thee, and shake thee and cast thee down ? 
Has dizziness not bewildered thy head P Has not gout 
twitched thee in all thy limbs? Did not thine ears sing? 
Did not toothache bite into thy cheeks ? Was it not dark 
before tbine eyes ? And besides all that, has not my own 
brother Sleep reminded thee every night of me ? Didst thou 
not lie by night as if thou wert already dead ? " The man 
could make no answer; he yielded to his fate, and went 
away with Death/" Grimm's Household Tales/" translated 
by Margaret Hunt, 1884, vol. ii. pp. 277, 278 ; 456, 457.) 

I now add two English poetical versions, the first from 
Arwaker's 44 Select Fables"" (Lond. 1708), based on Abste- 
mius" version, the second from 44 Mrs. Piozzi (Thrale's), 
Autobiography "" (ed. Hayward, Lond. 1861), vol. ii. p. 165. 
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I. 

Fable xiv. Bk. iv. 

The Old Man Loth to Die, 
or, 

Consider your Latter-end. 

“ A Wretch, that on the World’s uneasy Stage 
Had acted long, ev’n to decrepit Age, 

At the last Scene, thought he too soon had done ; 

And when Death call’d him, begg’d he might stay on. 

He said, His greatest Bus’ness was to do 

And hop’d the Fates wou’d not surprise him so ; 

But spare him, that he might provision make 
For that long Journey which he was to take. 

Death ask’d him why he had that Work deferr’d, 
Since he had warn’d him oft’ to be prepar’d. 

He answer’d, He had never seen his Face, 

And hop’d he would allow him Days of Grace. 

But Death reply’d ; You often saw me near. 

My Face in sev’ral Objects did appear ; 

I have not only your Coevals slain, 

’ Till but a few, a very few remain ; 

But Young-men, Children, New-born infants too, 

And all to caution and admonish you : 

All to remind you of your Mortal State, 

And that my Coming wou’d be sure, tho’ late. 

When you perceiv’d your Eye-balls sink away, 

Your Hearing fail, and ev’ry Sense decay ; 

When you discern’d your Teeth forsake their Place, 
Your wrinkl’d Forehead, and your meagre Face; 

Then you my Yisage, in your own, might see, 

Which every Day was representing Me. 

When you observ’d your Blood begin to freeze, 

Your bowing Body, and your bending Knees; 

While scarce your feeble Legs your Weight cou’d hear, 
Did not these Symptoms tell you I was near ? 

And can you yet pretend to be surpriz’d ? 
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Then Die, your Folly shou'd be thus chastis'd. 

If 'till to-morrow, I your Life reprieve, 

You 'till to-morrow will deferr to Live: 

As you have done, still you, from Day to Day, 
Repentance and Amendment will delay. 

The Moral. 

Since we must Die, but* where, is not declar'd, 

We shoo'd for Death's Approach be still prepar'd 
Our Life’s uncertain : Time shou'd so be pass'd, 
As if each Minute was to be our last : 

Since on the Way in which our Lives we spend, 
Our future Joys, or Miseries, depend ; 

They best for Heav’ns reserv'd Abodes prepare, 
Who Living, keep their Conversation there. 

They who in Endless Pleasures wou'd on Higl 
For ever Live, to Sin must daily die. 

If our Repentance we procrastinate, 

Our good Desires at last, will be too late. 

Virtue has got the Start in Life’s swift Race, 

And. to o'ertake her. we must mend our Pace; 
Else, what we shou'd obtain, we new shall find, 
While she still keeps before, and we behind." 

IL 

The Three Warnings. 

A Tale . 

“ The tree of deepest root is found 
Least willing still to quit the ground ; 

’Twas therefore said by ancient sages, 

That love of life increased with years. 

So much, that in our latter stages, 

li hen pains grow sharp, and sickness rages. 

The greatest love of life appears. 

This great affection to believe, 

Which all confess, but few perceive, 

If old affections can't prevail, 

Be pleased to hear a modern tale. 
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When Sports wentround, and all were gay, 
On neighbour Dobson's wedding-day, 

Death, call’d aside the jocund groom, 

With him into another room : 

And looking grave, You must, says he, 

Quit your sweet bride and come with me. 
With you, and quit my Susan’s side ? 

With you ! the hapless husband cried ; 
Young as I am ; ’tis monstrous hard; 
Besides, in truth, I’m not prepared : 

My thoughts on other matters go, 

This is my wedding-night you know. 

What more he urged, I have not heard, 

His reasons could not well be stronger. 

So Death the poor delinquent spared, 

And left to live a little longer. 

Y%l calling up a serious look, 

His h opr- glass tumbled while he spoke, 
Neighbour, he said, farewell ! No more 
Shall Death disturb your mirtfiful hour, 
And further to avoid all blame 
Of cruelty upcn my name. 

To give you time for preparation, 

And fit you for your future station, 

Three several warnings you shall have, 
Before you’re summoned to the grave : 
Willing, for once, 111 quit my prey, 

And grant a kind reprieve ; 

In hopes you’ll have no more to say, 

But when I call again this way, 

Well pleas’d the world will leave* 

To these conditions both consented. 

And parted perfectly contented. 

What next the hero of our tale befell, 

How long he lived, how wise, how well, 
How roundly he pursued his course, 

And smok’d his pipe and strok’d his horse 
The willing muse shall tell : 
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He chaffer’d then, he bought, he sold, 

Nor once perceived his growing old, 

Nor thought of Death as near : 

His friends not false, his wife no shrew, 

Many his gains, his children few, 

He pass’d his hours ifx peace ; 

But while he view’ll. his wealth increase, 

While thus along life’s dusty road, 

The beaten track content he trod, 

Old Time, whose haste no mortal spares 
Uncaird, unheeded, unawares, 

Brought him on his eightieth year. 

And now one night in musing mood, 

As all alone he sate, 

Th’ unwelcome messenger of fate 
Once more before him stood. 

Half stilled with anger and surprise, 

So soon return’d ! old Dobson cries. 

So soon, d’ye call it ! Death replies. 

Surely, my friend, you’re but in jest ; 

Since I was here before 

*Tis six-and-thirty years at least. 

And you are now four-score. 

So much the worse, the clown rejoin’d, 

To spare the aged would be kind ; 

However, see your search be legal, 

And your authority — Is’t regal ? 

Else you are come on a fool’s errand, 

With but a secretary’s warrant. 

Besides, you promised me three warnings, 
Which I have looked for nights and mornings 
But for that loss of time and ease 
I can recover damages. 

I know, cries Death, that at the best, 

I seldom am a welcome guest ; 

But don’t be captious, friend, at least ; 

I little thought you’d still be able 
To stump about your farm and stable ; 



NOTES AND QUERIES. 


r s 


Your years have run to a great length, 

I wish you joy tho' of your strength. 

Hold, says the farmer, not so fast, 

I have been lame these four years past. 

And no great wonder, Death replies ; 

However, you still keep your eyes, 

And sure to see one's loves and friends, 

For legs and arms would make amends. 

Perhaps, says Dobson, so it might, 

But, latterly, I've lost my sight. 

This is a shocking story, faith, 

Yet there's some comfort still, says Death ; 

Each strives your sadness to amuse, 

I warrant you have all the news. 

There's none, cries he, and if there were, 

I've grown so deaf, I could not hear. 

Nay then, the spectre stern rejoined, 

These are unjustifiable yearnings ; 

If you are lame, and deaf, and blind, 

You've had your three sufficient warnings; 

So come along, no more we'll part ; 

He said, and touched him with his dart ; 

And now old Dobson turning pale, 

Yields to his fate— so ends my tale." 

In this last version of an old Oriental fable the changes 
are remarkable, y not only does the story carry us from the 
East to the West, from India to England, hut actually removes 
the locality from, the gloomy abode of Hell to a festive scene 
on earth. 

With La Fontaine's fable of f ‘La Mort et le Mourant " 
compare the following old French version from u Trois cent 
soixante et six Apologues d'Esope " par Gr, Haudent, 1517 
(ed. Lorimer, Rouen, 1877), Part II. No. 156 : — 

D'UN VIE1L HOMME & DE LA MoRT. 

Comme la mort adioumait vn vieillard 
Et pretendoit le naurer de son dard 
H lay pria %u'en ce val transitoire 
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Elle voulsist le laisser vium encoire 
Veu qu’il n’auoit adonc testament^ 

Aussi qu’en riens ne s’estoit dementi 
De preparer ce qu’appartient de faire 
Ainsque venir en tel oas & affaire 
Luy requerant fort d’auoir patience 
Que de son ame & de sa conscience 
East a penser, auant que le saisir 
Et qu’a son corps faim aulcon desplaisir, 
Mais ceste mort luy demanda, pourquoy 
II n’auoit eu de ce regard en soy 
CJuand il voyoit chascun coup de ses yeulx 
Qu’elle prenoit aultant ieunes que vieulx 
Et qu’il n*y a plus aulcun personnage 
Qui a present soit viuant de son eage 
Qui estoit bien assez pour Paduerfcir 
Qu’il se debuoit a mourir conuertir, 

A quoy ne sceust ce vieillard contredire 
Mais s’exeusa tant seullement par dire 
Qu’il n’auoii vena oncques ieelle mort 
Insinuant quau yray auroifc grand tort 
D’ainsi le prendre, a la quelle replicque 
A Iheure mesme ieelle mort replicque 
Quand de ton corps la force deeliner 
T’apparoisoit & tes sentz definer, 1 
N’estoit ce pas cbostf a toy bien certain e 
Que ie venoytf et estois fort procliaine 
Ooy pour tout yray pourtant estime & croy 
Que ie n ? auray en riens piti6 de toy 
Ains te foray mourir presentement 
Malgre ton veul & ton eonsentement* 


1 Cf. the following passage from the sermons of J. Oerson. Antwerp. 1706. 
Vol. III. Col. 914 :~ 

“ Tides signa judicii tui per Yniyersum corpus ttmrn. et animate tuam : caput 
tuum floret et fit canum lumen oculomm debilitatur mexnoria defecit, ingenmm 
induratur.’ 5 

Bot I rede a man he amende hjm here, 

Or pe dede [Death] come, or his messangere ; 

Mis mramngtre mag be called se knees. 
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Le Moral 

La fable nous peult demonstrer 
Q, Rayons a Ymre en telle sorte 
Que nous estimons rencontrer 
Tonsiours la mart en nostra porte. 

It seems very probable that “ Death’s Messengers ” is one 
of those Buddhist stories, not met with in the Jataka book, or 
in the Kalilag and Damnag literature, which found its way .into 
Europe through various channels, and became very popular 
in the Middle-ages. See “ Buddhist Birth Stories/’ p. xlix, 
§§ 5, 6 ; Crane’s a Italian Popular Tales/’ pp. 351-860 ; 
Keith-Falconer’s “ Kalilah and Dimnah,” pp. xiii-xvi ; 
Max Muller’s “Selected Essays/’ vol. i. pp. 500-548. 
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Kankala (not in Childers) signifies ‘a skeleton/ 

For atthi-kahkala we sometimes find atthi-sankha- 
11k & =atthi-sanghata (Suttavibhanga, i. pp. 105, 272-8, 
and of Thera-G&tha. v. 570, p. 60. 

The form ‘‘atthi-sank'alika occurs in Mahavastu, pp. 
22 , 24 . 

The Editor thinks 1 that sankhalika (Jat. i. p. 433, L 17) 
ought to be corrected to sankalik&. ‘ But a a chain of bones, 
like our * bag of bones/ may well express the notion of 
a bony skeleton, not a mere heap of bones, as suggested by 
sankalika. 

TV. 

Andho* ham hatanetto 'smi, kantaraddh&na pakkhanno 

Sayamano pi gacchissam na sahayena p&penati. 

(Thera-Gatha, v. 95, p. 14.) 

With the above compare the following : — 

Hand fib am hatacakkhu ’smi kan farad dhan am agato, 
Sema na gacch&roi alt hi bale sahayata. 

(Dhammapada, p. 86.) 

For “sem& na gacchumiu 99 we must either read “saya- 
mano pi gacch&mi/’.or “ semanako pi gacchami,” as 
in Thera-Gath&, v. 14, p. 3. 

' T. ’ 

Pattam gandhacunnehi ubbattetv&, etc. 

(Jat. i. p. 238, 1. 7.) 

Pattam gahetva gandhehi ubbattetv&, etc. 

(Samanta- Pas&dika in Suttavibhanga, i. p. 329.) 

Childers has ubbattana ‘ shampooing the body/ and 
uhbatteti, ‘to draw out, root out/ but not ubbatteti, ‘to 
rub clean, cleanse/ . Cf. Divyavad&na, pp. 12, 36. 

Though Pali discriminates between ubbatteti and ubba- 
tteti, both are from the root vrit with ud. 2 


1 MaMvastu, p. 387. 

* See Jacobi’s Aus. Era, in M&Mraslitri, p. 59, 1. 35. 
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72 The Peabody Institute, Baltimore, Maryland, U.S. 

73 Professor Pischel, The University, Kiel. 

74 Dr. Edward D. Perry, Columbia College, New York City, 

US. 

75 Robert A. Potts, Esq., 26, South Audley Street, W . 

76 and 77 His Excellency Prince Prisdang (Siamese Minister 

to Germany), 14, Ashburn Place, W. (2 copies.) 

78 W. Woodville Rockhill, Esq., United States Legation, 

Peldn. 

79 Professor Rost, India Office Library, &.W. 

80 Professor Roth, The University, Tubingen. 

81 Professor Sayce, Oxford. 

82 Dr. Ram Das Sen, Zemindar, Berhampur, Bengal. 

83 Geheim-rath Professor Stenzler, Breslau. 

84 Dr. Silmmerhayes, Brightling Mount, Hawkhurst. 

85 St. Petersburg University Library, St. Petersburg. 

86 Mdlle. Moquin-Tandon, Chateau de Pauliac, par Saverdun, 

Ariege. 

87 Professor Teza, The University, Pisa. 

88 Professor Tiele, Leiden. 

89 Messrs. Trubner, Ludgate Hill, E.C. 

90 The Tubingen University Library. 
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91 The Library of University College, London, Gower Street, 

W.C. 

92 Professor William J. Vaughan, Vanderbilt University, 

Nashville, Tennessee. 

93 Professor Sir Monier Monier-Williams, Merton Lea, 

Oxford. 

94 Dr. Williams’ Library, Grafton btreet, W.C. 

95 Sydney Williams, Esq., 14, Henrietta Street, W.C. 

96 Dr. H. Wenzel, 53, Walton Crescent, Oxford. 

97 Professor Dr. Ernest Windisch, The University, Leipzig. 

98 Luang Nai Tej (Secretary to the Siamese Legation), 

49, Rue de la Siam, Paris. 

99 Khoon Patibhandhichit (Attache to the Siamese Legation), 

49, Rue de la Siam, Paris. 


4. SUBSCRIBERS IN CEYLON. 1884. 

{Per List sent in by E. R. Gunaratna, Esq., Atapattu 
Mudaliar, of Galle). 

Subscribers of Five Guineas for six years down to 
31st December, 1887. 

1 Ganach&rya Wimala S&ra Tissa Sthawira, of the Amba- 

gahapitiya Wihara, Galle. 

2 Nanda R&ma Tissa Sthawira, of Suvisuddhst R&ma, 

Negombo. 

3 Gunaratna Sthawira, of Sudarasana Rama, M&dampe 

Chilaw. 

4 Sumanajoti Sthawira, of Jayawardana Rama, Galle. 

5 The Hon. J. F. Dickson, C.M.G., Col. Secretary of the 

Straits. 

6 H, T. Parker, Esq., A.M.I.C.E., Irrigation Officer, 

V. Vilankolatn. 

7 W. H. De Silva, Esq., Negombo. 
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Subscribers of One Guinea for 1885. 

8 Waeligama Dhammap&la Sthawira, Wijayananda Wihara, 

Gaile. 

9 Saddhapala Sthawira, Sudamm&r&ma, Kadurupe, Gaile. 

10 Sri Saddhananda, of Sri Gane Wihara, Ratgama, Gaile. 

11 Kalupe Sar&nanda Sthawira, Dadalla Wih&ra, Gaile. 

12 Edmund R, Gooneratne, Atapattu Mudahyar, Gaile. 

13 H. A. Wirasinha, Esq., Matara, 

14 Piyaratana Tissa Sthawira, Chief of Saila-bimbarama, 

Dodanduwa. 

15 Dhammarama Sthawira, of Jayawardana Wihara, 

Pitiwella. 

16 Saralankara Sthawira, of Sailabimbarama, Dodanduwa. 

17 SangM Fanda Sthawira, of Sudarma Rama Dew&ture, 

Gaile. 

18 Sumanasara Sthawira, of Sailabimbarama, Dodanduwa. 

19 Kumarawada Nickoris de Silva, of B&ssa, near Gaile. 

20 T. B. Panabokke, Ratemahatmaya, D umbra, Kandy. 

21 C&la Sumana Sthawira, Seluttararama Ratgama. 

22 Man&na Hewa Aris, of Batapola. 

23 Saddbatissa Sthawira, Seluttararama, B ussa, Gaile. 

24 Sugata Sasana Dhaja Winayacarya Dhammalankara 

Sthawira, of Maha Kappina Madalindarama. 

25 Siwaka Sthawira, of Jayasekararama, Maradana, Colombo. 

26 Siri Sunanda Sthawira, of Seluttararama, Randombe. 

27 Buddhasiri Tissa Sthawira, of Ambagahapitiye Wihara, 

Welitara. 

28 Saddhananda Sthawira, of Asoka Rama Kalutara. 

29 Andris de Silva Gunawardana, Yidhana Aracci, Amba- 

langoda. 

30 Asabha Tissa Sthawira, of Ambagahapitiye Wihara, 

Welitota. 

31 Sugatapala Sthawira, of Waskaduwa. 

32 Dhammaratana Sthawira, Ambagahapitiye WMra, 

Welitota. 

33 Sarana Tissa Sthawira, of Ambagahapitiye WMra, 

Welitota. 
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34 Samiddhankara Sthawira, of Ambagahapitiye Wihara, 

Welitota. 

35 Sil&nanda Sthawira, of Kalyana Wihlra, Kaluwamodera. 

36 Sugata Tissa Sthawira, of Ambagahapitiye Wihara, 

Welitota. 

37 Dhaxrima Siri Sthawira, of Sumittarama Kalutota. 

38 Albaradura Siman, of Ratgama. 

39 Dompe Buddharakkhita Sthawira, High Priest of Kelani. 

40 Pannamoli Sthawira, of Ambagahapitiye Wihara, 

Welitota. 

41 Sorata Sthawira, of Ambagahapitiye Wihara, Welitara. 

42 Medhawi Tissa Sthawira, Kshetrasanne Wih&ra, Welitara. 

43 Dipawisarada Tissa Sthawira, of Dokunewatte Wihara, 

Kalutura. 

44 SilasuraanaTissa Sthawira, of Sudarsana Rama, Duwegoda. 

45 Sirisumana Tissa Sthawira, of Gan gar am a, Moragalla. 

46 Gunaratana Sthawira, of Yiwekarama, Moragalla, 

47 Jinaratana Sthawira, of Randombe. 

48 Wimaladhira Sthawira, of Galkande Wihara, Welitara. 

49 Sumana Tissa Sthawira, of Ambagahapitiye Wihara, 

Welitara. 
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WORKS ALREADY PUBLISHED. 


1. Anguttara edited by Dr. Morris, 1882. 

2. Abhidhammattha-sangaha „ „ Dr. It. Davids, 1884. 

3. Ay&ranga Sutta „ „ Prof. Jacobi, 1882. 

4. Kuddha- and Mula-sikkha „ „ Dr. E. Miiller, 1883. 

5. Cariya-pitaka „ „ Dr. Morris, 1882. 

6. Tela-kataha-gatha „ ,, Gooneratne Mudaliar, 

1884. 

7. Thera-gatha „ ,> Prof. Oldenberg, 1883. 

8. Therl-gatha „ „ Prof. Pischel, 1883. 

9. D&tha~vah$a „ „ Dr. R. Davids, 1884. 

10. Panca-gati-dipana „ „ M. L£on Feer, 1884. 

11. Puggala-Pafmatti „ „ Dr. Morris, 1883. . 

12. Buddha- vamsa „ „ Dr. Morris, 1882. 

13. Sagatha-vagga of the Sam- 

yutta „ t9 M. L£on Feer, 1884. 

14. Sutta-nipata (Pt. I. Text) „ „ Pro. Pausboll, 1884. 

15. Cha-kesa-dhatu-vamsa „ ,, Prof. Minayeff, 1885. 

16. Sandesa-kath& „ „ Prof. Minayeff, 1885. 

17. Ud&na „ „ Prof. Steinthal, 1885. 

18. Phammasangani „ „ Dr. Miiller, 1885. 

19. Anguttara (Nipatas 1-3) „ „ Dr. Morris, 1885. 


WORKS IN PROGRESS. 


1. Digha Nikaya ] to be edited by 

2. Sumangala Vilasini J „ „ 

3. Samyutta Nikaya, Part 

ii. 


/ Prof. Rhys Davids 
and Prof. J. E. 
\ Carpenter. 

M. L&m Feer. 
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WORKS IN PROGRESS. 


4. Anguttara Nikaya, Part 

II. to be edited by 

5. Peta-vatthu „ „ 

6. Vimina-vatthu „ „ 


7. Dbammapada „ 

8. Sutta Nipiita, Part II. „ 

9. Khuddaka Patba „ 

10. Iti-vuttaka „ 

11. Apad&na „ 

12. Niddesa 

13. Yisaddbi-magga „ 

14. MaMvaaasa » 

15. Hatthavanagallaviliara- 

vamsa „ 

16. Netti Pakarana „ 

17. Anuruddha Sataka „ 

18. S&sana-vamsa „ 

19. ' Saddhatumop&yama „ 

20. Bodhi-vamsa „ 

21. Pajjamudhu „ 
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Dr. Morris. 

Prof. Minayeff. 

E. R. Gooneratne, 
Mudaliyar. 
Prof. Eausboil. 
Prof. Fausboll. 
Prof. Rhys Davids. 
Prof. Windisch. 
Dr. Griinwedel. 
Prof. Bloomfield* 
Prof. Lanman. 

Dr. Steinthal. 

Prof. Rhys Davids. 
Prof. Rhys Davids. 
Mr. Bendall. 

Prof. Minayeff. 

Dr. Morris. 

Prof. Rhys Davids. 
E. R. Gooneratne, 
Mudaliyar. 




